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Foreword 


In 'Moral Freedom," the basic goal was to stress the importance of 
the Muslim creed in the Oneness of'Allah, Exalted be He. The articles 
there, written by eminent scholars, depict the unshakable belief in the 
Oneness nf the Creator, Who created the angels, the jinn and the hu¬ 
man race, among all the other creatures about whom human knowl¬ 
edge is very modest as well as those who arc beyond human recogni¬ 
tion. 

The concept of world peace dominates the few pages of the 
Pamphlet, "Islam and World peace, "Although a cherished goal or hu¬ 
manity, world peace has been rarely achieved since the early days of 
the two sons of Adam, one of whom killed the other. The conspira¬ 
cies or the disbelievers against the Messengers of Allah, since the 
time of Nuh (Noah) up to the time of Muhammad keep reminding all 
people of faith that world security is unattainable mainly because or 
the absence of justice on the universal plane, the irregularity of paying 
the Zakat in the Muslim world, and the propagation of usury and ma¬ 
terialism over the earth. 

The third important concept revealed in the Qur'an is the belief in 
the Hereafter. The absence of conviction in such a creed leads to the 
spread of disbelief, which is the surest way to lead man astray, mis¬ 
guided by evil illusions, to which man by nature is too weak to resist. 

As portrayed in the Qur an, human nature which is the main theme 
in the following pages, has all the possibilities for good and evil; but 
the fact is that . with all devilish instigations and mundane allure- 



ments, the percentage of human beings who still keep to the Straight 
Path are a very modest minority , 

In spite of the fact that in Paradise Adam was an exalted creature, 
and was taught by 'Allah all the names of other creatures, ho did not 
keep himself aloof from sin. Although sent down to earth after offer¬ 
ing his repentance for his sin, the progeny of 'Adam still preserve the 
ability to invent new ideas, investments and media, and to give names 
to these new inventions. 

But with all these innate human abilities and instincts, the two 
opposed inclinations of good and evil still dominate his actions, and 
the choice of evil actions repesents the majority. 

Muhammad Mahmud Glial i 
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Chapter One 

-■ jf j i" ^ - 

[ 5- 1 " ■ | ^ ^ w’L— 1 J b. 

^ s " ■ ■* 

(And man has always been mostly (fond) of disputes) "Al-Kahl. 
the Cave- 54" 

I. Adam 

1. The story of'Adam, the father of the human race, is nowhere so dis¬ 
tinctly drawn as it is in the Ever Glorious Qur’an, Horten consecu¬ 
tive ay at (verses), "Allah, Exalted be He, is addressing the angels 
that He, Exalted be He, is making in the earth a successor. Unable 
to understand the Divine Decree, the angels said, (Will You make 
therein one who will corrupt in it and shed blood, while we are the 
ones who extol Your praise and hallow for you? 

Then the answer came with the Divine truth 1 (Surely I know what¬ 
soever you do not know) '"Al-Baqarah, The Cow- 30", Understannbly 

A. 

the angels hat! existed before the creation of Adam and the human 

H.- 

A 

race. It is also clear that some of the creatures before Adam, the jinn, 
had been corruptors and had indulged into feuds causing bloodshed in 
i he earth So the human race came as successors to the jinn, who had 

I**, 

been in (he earth before "Adam, and after the angels. 

2 . The proof soon came when Allah. Exalted be He, taught all the 
names to Adam. Then He asked the angels if they knew these 
names; and the angels had to confess their ignorance, since they 
only knew what 'Allah, Exalted be He, taught them for He is (The 
Ever-Knowing, The Ever-Wise) "AI-Baqarah, The Cow- 3 t", 

3 The names taught to "Adam would evidently include all His Fair 

a 

Names, the names of the angels and the jinn, of Adam's race, be- 



sides the names of the things he will find on the earth, and even the 
names of the things he invents during his life and the lives of his 
descendants on earth. So the ability to think, using the organs of 
the ears, the eyes, and the hearts, have made possible for the hu¬ 
man race to achieve all forms of culture and civilisation. Such 
achievements are referred to in one 3 ayah "verse" in Surah 
(chapter) "Ar-Rahman, 3 ayah-4” The All-Merciful" 1 stating that 
AllSh taught man (distinct speech). 

4. When the angels were told the names from Adam, they hurriedly 
supplicated to Allah, and confessed their ignorance. The Divine 
Message came clear that 'Allah, Exalted be He, is reminding them 
that He had told them that He knows the Unseen of the heavens 
and the earth and whatsoever the angels display and whatsoever 
they used to keep back. "Al-Bacjarah, The Cow-33 

5. Then came the test for the angels when Allah, Exalted be He, com¬ 
manded them to prostrate themselves to Adam. So they all pros¬ 
trated themselves, except Ibl?s, who (refused, and waxed proud, 
and was one of the disbelievers) Al-Baqarah, The Cow-34". Such 
an unprecedented act of disobedience on the part of J IblTs has been 
an inherited trait of some of the descendants of Iblfs (Satan) ever 
since. Here again, obviously many of the descendants of Adam, af¬ 
ter the Fail, have also fallen into disobedience. 

.■i 

IL Adam in Eden 

L In Eden, Adam was given a spouse: (Arabic Hawwa, ^Hebrew 
(hawwah) and both lived in opulence for a lime, until he was urgd 
to eat of the Tree. Pre-Qur'anic Revelations give the meaning of 
Hawwa "as "life, clan, snake '"Enc.Br. voh 18, p,898' + 

Such names arc really unnecessary since all Revelations agree that 
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she was created from man, Adam; for all humanity is addressed in 
these Words, Lo yon mankind, be pious to your (Lord, Who creat¬ 
ed you of one sell 1 ’’person”, and created from it its spouse, and 
from the two disseminated many men and wonen) M=1 An-Ni$a 3 , 
-Women- I". Thus the concept of "woman'" being more exposed 
than man to the wiles of the serpent, and to the falling into sin, thus 
dragging her husband with her) is nowhere specifically mentioned 
in the Quran. 

2. Paradise is a Persian word meaning an enclosed pleasure garden, 
found in (the three late passages of the Hebrew Old Testament, 
Neh. h8, Cant, iv, 13. The Greek Old Testament uses it as a name 
for the Garden of Eden, and the garden of (God) ’Allah. Enc. Br. 

voL 17. p. 254”. 

But in the Qur an there is a clear distinction between the Garden 
of Eden and Paradise since Paradise /Firdaws/ is only mentioned 
twice* while ihc mentioning of the gardens of Eden is eleven times* 
The word/ Jannah= garden* the dual form/ JannaUln/, and the femi¬ 
nine plural form/ Jannai/ about 50 times, some of which refer to 
earthly gurdrens. 

3. Eternity in Paradise is promised only those believers (who in their 
prayers are submissive* who from idle talk arc veering away* who 
at the giving the Zakah are performers, and who are of their private 
parts preservers)" Al-Muminun, The Believers- 2-9"* among many 

other religious ordinances. 

* 

4. Adam and Eve were commanded not to come near or eat of the 
Tree, (or else they would be unjust sinners) " Al-Baqarah, The 
Cow- 35" But Satan was ready with his devilish delusions, for he 
spoke to Adam about (he Tree as a new discovery indicating that 
such a tree would guarantee Eternity for D Adam and an 
imperishable kingdom* 
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Then Satan tried to pursue his evil devices by saying to both 
3 Adam and Eve that the parents of humanity have been forbidden 
to eat of the tree to prevent them from being Angels or from en joy¬ 
ing Eternity. " Ah A L raf, The Battlements - 20". Thus Satan in¬ 
sisted that he would always bar Adam and Eve and their ehildrem 
from the Straight Path, and would lie in wait for them in all direc¬ 
tions. 

To this, "Allah gave the Heavenly threat to Satan that (whoever of 
them will follow you, indeed I shall definitely fill Hell from 
'"among" you all together) "AI-'A'rslf, The Battlements -18". 

After all Satan and his tribe can see us whereas we are unable to 
see them. H AI-7Y raf, The Battlements - 27 1 '. 

5. The Tree proved to be the trial of ^Adarn and Eve; and Satan has 
been ever-ready to misguide both of them and their race. The hei¬ 
nous lest was that he insinuated for them to eat of the Forbidden 
tree. Once they ale of it. (heir bodily structure changed, and their 
shameful parts became discernible to them, while these parts had 
been unseen. Soon they both began (to splice upon ihemselves 
some of the leaves of the Garden And their Lord called out to 
lhem s ’Did 1 not forbid you from that tree, and say to you (both), 
surely Satan is for you (both) an evident enemy?). They both said, 
'Our Lord, we have done an injustice to ourselves; and in case You 
do not forgive us, indeed we (both) shall definitely be among the 
losers. So He said, Get down, all of you, some of you ail enemy to 
some others, and in the earth (here is for you a repository and an 
enjoyment for a while). f Al-A c raf, The Battlements - 22-24". 

A 

But before the Fall, ’Adam received some Words from his Lord: (so 
He relented towards him, surely He is The Superbly Relenting, The 
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Ever-Merciful). Bui Adam was promised guidance from his Lord, 
unci (in case there should come to you guidance from Me, then 
whosoever follows My guidance, then no fear shall be on them, 
nor shall they grieve) "'Al-'A'raf, The Battlements - 37-38". 

6. Promise of Eternity: In Eden, Adam stayed for a while enjoying all 
Divine bliss, he and his wife, until Satan deluded him into disobe 
dience, so he ate of the Tree. The Satanic delusion was inspired by 
the hope for Eternity 1 for Satan said to ‘Adam and his wife that the 
Divine Command to ‘Adam not to eat of the Tree meant that they 

~J. tN 

would be denied Eternity or their becoming angels. Al'A raf, 
The Battlements - 20". 

7. After 'Adam's repentance to his Lord, and the acceptance by Allah 
of Adam's re pen nice, life on earth was in no way guaranteed 
eternity; for eternity in Eden in the Hereafter has been promised to 
those who adopt the Divine Law individually and socially, Another 
type of eternity in torment is preserved for those who disohey the 
Law, But even in the Hereafter, eternity is available only with the 
limitation of the existence of the heavens and She earth, For the 
heavens and the earth can endure in this world, and in the Here¬ 
after, only according to the Will of the Creator. "Hud, 107 - 108". 

III. Adam s Two Sons 

1. Muhammad (the prayer and peace of 'Allah be upon him) was told 
to recite to the believers and non-believers, at his time and to suc¬ 
ceeding generations ever after, the story of (he two sons of Adam 
for they both offered sacrifice, and it was graciously accepted of 
one of them, and not accepted of the other. 

One of them said to the other, "I shall kill you 1 ' The other said. 
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\Sureiy 'Allah graciously accepts the sacrifice of those who are 
pious' 1 ). 'Al-Ma idah, The Table - 27 1 '. For the two sons had lived 
in comfort,one of whom had his flocks of cattle, and the other his 
flourshing vegetation. The first one offered the best of what he 
owned, and the second did offer only part of the cheapest stuff 

2. The sign of acceptance was the fire that would eat the sacrifice of 
the faithful servant, while faithless sacrifices would be left un¬ 
touched. The killer did not hesitate in carrying out his evil purpose, 
although the faithful brother trier! to dissuade him from remorse¬ 
less killing by saying to his brother, (in case you stretch your hand 
to kill me, in no way shall I stretch my hand to kill you'; surely 1 
fear 'Allih, The Lord of the worlds. Surely 1 would like that you 
would incur "upon yourself 1 ' my vice and your vice, and so you be¬ 
come one of the inhabitants of the Fire, and that is the recompense 
of those who are unjust). "’Al-MSPidah, The Table - 28-29". 

3. After the killing, ('Allah sent forth a raven searching into the earth 
to show "the killer' 1 how he should overlay the shameful parts of 
his brother). Here the killer realized the gravity of his killing his 
brother, and leaving the dead body bare. So he said to himself, (O 
woe to me! Am 1 unable to be like this raven, and so overlay the 
shameful parts of my brother?) " A1 M£ idah, The Table - 31", So 
killing a person has been considered one of the gravest sins com¬ 
mitted by the children of *Adam. 

4. The progeny of the killer are still to be found among us, for disbe¬ 
lievers are in no way a minority of the human race, in spite of the 
fact that a Compact had been taken upon the offspring of “ Adam 
to be believers in their Lord, and they bore witness to that. That 
bearing witness to the Compact is the answer to the pleading of the 
disbelievers and polytheists who would say in the Hereafter. 



(Surely it is only our fathers who associated others with "'Allah, 
and we were their offspring after them), 3 AI- 3 A L raf, The Battle¬ 
ments - 172 M . 

5. The Compact taken with the offspring of ^Adam was that they 
should believe in the Messengers of "’Allah, when they bring to 
them the = ayal (signs=testimonies); for those who are pious shall 
be rewarded with Bliss in the Gardens of Eden, and the disbeliev¬ 
ers would have their punishment in Hel1, ,IZ! A]-' z A c raf, The Battle¬ 
ments- 35-36". 

IV . Temptation 

1. Satan has never been idle, and his devices and his race’s evils are 
multifarious and often most destructive. Such devices delude indi¬ 
viduals and nations; on the individual plane they are represented by 
covetousness and love for wealth and children; and in national in¬ 
terests they take full shape in rivalry and intrigues. That is why the 
Qur'an tells us that {temptation is more violent than killing) "Al- 
Baqarah. The Cow - 191". The only way to avoid such fighting and 
to achieve a rarely obtainable peace is that all (religion would be 
dedicated to ^Allah) "Al-Baqarah. The Cow- J93’\ 

2, On the individual and family plane, man has always to be reminded 
that the human self' has been inspired by 'Allah the ability to dis¬ 
criminate between ’'good' 1 and ‘evil; her impiety, and her piety) ” 

Ash-Shams, The Sun- 8". 

The distinction between "good" and "evil" is exercised through the 
human will which is guided by the human in tcllect(s) 'albab/ for 
the achievement of good, and by "Forbiddance (s)7 nuhfi/ to avoid 
evil, "Jaha- 54“ 128\ The word/ ^albab/indicaics those individual 
human faculties that enable him to adopt reasonable attitudes and 
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choose good words and deeds, while die word/nuha/ advises die 
self lo keep avvay from evil deeds. 

3. The word /nafs/may correspond in English to the word ’self, per¬ 
son, or soul, although the word soul may refer sometimes to imma¬ 
terial essences, as well as to persons, as in "not a soul was in the 
room 1 ', 

The word/ruji/ in Arabic means, "Spirit" tn English, although there 
is often in the Arabic dialects the tendency to confuse "Spirit "with 
"seir. In Qur'dnic Arabic, (he distinction between the two words is 
most consistently kept, since/nafs/ generally denotes the immateri¬ 
al essence of man white /riih/always refers to the angels who abide 
in heaven, and are sent down to earth to deliver a Divine Revela¬ 
tion to any of the Prophets and Messengers of 'Allah. In some eas¬ 
es, angels may be sent down to earth for special missions, like the 
mission of Ha rut and Marat in Babel M Af Baqarah. The Cow- 
102" Another mission of (he angels was carrying the coffer in 
which (there was Serenity from your Lard, and a remnant of w hat 
the house of Musa "Moses" and the house of H3rtin "Aaron", left 
behind, the angels carrying it) 11 Al-Baqarah, the Cow- 24R". An¬ 
other memorable instance is the incident of the angels coming to 
/Maryam/ Mary, informing her of the birth of/Msa/ Jesus, and the 
breathing in her of His Spirit, 

4. The ability lor such distinctions between ’good 'and "evil" is 
called/ hr ad/ "perception" which has the two faculties of/ -albab/ 
and/ nuha/. Here (lie Quran so decisively distinguishes between 
the heart/ qalb/ and/ fu adIV: the/ qalb/ is the material organ in the 
body which throbs with life in the individual being, while/ fu ud/ is 
11uit immaterial essence with which man distinguishes between 
"good" and "evil 1 . "Here there is constant combination between 
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"the power of hearing"/ sam7, the power of seeing/ ba$ar/ and the 
power of perception/ fu'ad/; (purely hearing and beholding (seeing) 
and perception; "man” is made responsible ior all of those facul¬ 
ties)” ! Al-~lsnT\ "The Night Journey- 36". 

5. Such a distinction between the three important powers of man is of¬ 
ten confused in Arabic Muslim literature; for instead of /fu D adA 
many writers would use "mind" or "heart" or "spirit", while it is 
dear that the word 'mind" was originally used to indicate ’ memo¬ 
ry", for the Latin word/ mens-mentis/ meant memory , 

The usage of "mind" for "the power of feeling, perceiving and 
thinking" is really relatively modern, although it was used in this 
sense by Muslim scholars like (Avenues) Ibn Rushd and has been 
in common usage even nowadays. 

6. The word " e aql" as a noun is nowhere to be found in the Qur'an, al¬ 
though there is the verb "yuTjir in the sense that those who are ad¬ 
dressed are warned against committing grave sins, by the fact that 
they should "refrain, desist - /ya c qilun/, since the world in which 
they live with all its blessings is u Divine gilt, but ir could be de¬ 
stroyed through their constant disobedience .. 

Of the many instances in the Qur’an for the use of [* aqala [ to de¬ 
sist, refrain", we have the following L ayat "verses". The first is ad¬ 
dressed to the disbelievers; (have they not travelled in the earth, so 
that they have hearts to make them consider and refrain, or ears to 
hear with?/ 'ALHajj, The Pilgrimage- 46’\ Another/ -ayah/ speaks 
of the stars in heaven (And He has subjected to you the night and 
the daytime and the sun and the moon. And the stars arc subjected 
to I [is Command. Surely in that are indeed signs for a people who 
consider and refrain), "An-Nubl, The Bee - 12". The third verse 
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speaks of life and death as well as other 'ayat, (thus Alliih gives 
life to the dead; and shows you His signs, that possibibly you 
would consider and refrain). "Al-Baqarah, The Cow- 73" 

7, War/ harb/ is the most destructive form of temptation on the social 
level Different human communities compete for domination and 
worldly gain, and examples of these are found all through human 
history. But a distinction has to be made here between war and oth¬ 
er forms of fighting/ qiial. / Here we find that the word/ barb/: war 
is used in the Qur'an in reference to the wars waged by the disbe¬ 
lievers and the hypocrites against Muslims, who began their Mis¬ 
sion with the words of peace: (whenever they kindle fire for wan 
Allah will extinguish it) " Al-Ma^idah, The Table* 64", 

But in resisting enemy attacks, the Muslims are commanded to 
fight in defence of the Message, in the following Words (And fight 
in the way of 'Allah the ones who fight you, but do not transgress. 
Surely Allah does not love the transgessors), 'Al-Baqarah, The 
Cow-190". Thus, in case of aggressive attacks against Mnslims, 
fighting/ qital/ is so explicitly decreed. 

V* Prophets and Messengers 

1. In religious terminology, a Prophet is entrusted with the Divine 
Grace of calling his people to the Path of ‘Allah; but only some of 
the Prophets are Messengers leading to belief in 'Allah through Di¬ 
vine Revelation. Among the Prophets who were not Messengers 
were the Prophets: Harun/ Aaron/ and Yahya/ John/; but the five 
Prophets: Nuh/ Noah/, Ibrahim/ Abraham/, Musa/ Moses/, Isa/ 
Jesus/, and Muhammad were both Prophets and Messengers; so 
they are called Messengers of Resolve. 

2. In mundane matters, a Messerger may he addressed as a Prophet, as 
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was the case when Allah (Exalted be He) addressed Muhammad 
as Prophet about some of his followers, or about other family mat¬ 
ters, as in. (O you Prophet, AHHh is enough Reckoner for you, and 
the ones of the believers who closely follow you), '^Al-Anfal, The 
Spoils- 64". "Again, we have the Prophet Muhammad addressed in 
these words, "O you Prophet, why do you prohibit what 'Allah has 
made lawful for you. seeking complete satisfaction on the pail of 
your spouses? And ’Allah is Ever-Forgiving, Ever-Merciful.) At- 
Tahrfrn, Prohibition - 1 

3, Individual human beings as prophets may be entrusted with the Di¬ 
vine Message, and so they become Messengers with Scriptures. 
But angels may also be Messengers, as was the case of the angels 
who came as Messengers to Lul / Lot / after their visit to "IbTaham 
/Abraham/ bringing him the good tidings of the birth of a son. 
Other angels came to other prophets, and to Maryam/ Mary/ the 
Angel "The Word 11 came to inform her of the birth of Tsa, and the 
Angel JibrTl/ Garhicl/ came with the Qur'an to Muhammad as a 
guidance to him and his people, as well as to humanity as a whole. 

So Divine Revelation may come through the Angels or through 
Prophets, for ( Allah selects of the Angels Messengers and also of 
mankind’; surely Allah is Fver-Hearing, Ever-Beholding) "Al- 
Hajj, The Pilgrimage- 75". 

4. Every Messenger is entrusted with the proclamation of the Message 
from his Lord; so the Message was revealed to Muhammad, as 
well as to all lhe Messengers before him. Muhammad (may the 
prayer and peace of Allah be upon him) was addressed by D Allah 
(Exalted be He) in these Words, (Q you Messenger, proclaim what¬ 
ever has been sent to you from your Lord; and in case you do not 
perform that then in no way have you proclaimed His Message; 
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and Allah safeguards you from mankind. Surely Allah does not 
guide the disbelieving people) "A!-Ma : idah, The Table 67". 

5. Messengers are entrusted with the proclamation of the Message, as 
well as bearing witness about the way their people, believers or 
disbelievers, received the Message. Outstanding among the Mes- 
sergers of ’Allah are "Ibrahim (Abraham) and Muhammad, who 
did most fervently endeavor in the proclamation of and striving for 
their creed in the way of Allah. The similarities between them is 
so vividly mentioned in the following Words which start w ith ad¬ 
vising the believers to strive fervently for (lie Message, (And strive 
for Allah as is the true striving for Him, He is The One Who has 
selected you, and in no way has He made for you any restrictions 
in the religion, being the creed of your lather 'Ibrahim. He is The 
One Who has named you Muslims in earlier times and in this 
Book, that the Messenger may be a constant witness about you, 
and that you may be constant witnesses about mankind) "Al-Majj. 
The Pilgrimage- 78 ". 

VL Miracles 

A. Nfiij (Noah) 

i. The first Messenger of Resolve was Nuh (Noah) who was sent by 
Allah to his people as an evident Warner with the monotheistic 
Message leading them In the straight Path, hew were his followers 
but the chiefs of his people started disputing with him. They said 
(In no way do we see you except a mortal like ourselves, and in no 
way do we see that anyone has followed you except the ones who 
are the most decrepit of us, the most inconsiderate. And in no way 
do we see you have over us any Divine Grace: no indeed, we think 
you are liars) 1 " Hud- 27". He asked them why they would say that 
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when he came to them with the Supreme evidence from his Lord, 
with a Message of mercy from His Providence* while they are 
blind to its glorious truth, 

2. The cogent defence of Monotheism goes on between Nuh (Noah) 
and his people* with his declaration that he seeks no reward for 
proclaiming the Divine Message, for his reward comes from no 
one except 'Allah (Exalled be He). In his words, as revealed in the 
Qur'an (In no way will I drive away the ones who have believed; 
surely they shall be meeting their Lord, Bui I sec that you are an 
ingorant people) "Hud - 29". He also acknowleges that he does not 
have knowledge of the Unseen, nor is he an angel. Their dissuad¬ 
ing answer was that (You have disputed with us and so made much 
disputation. Then come up to us with the punishment you 
promised, in case you are sincere) "Hud -32". Thus from the very 
beginning, man has always been the most disputing of all crea 
tines) “Al-Kahf, The Cave - 54". 

Then the Divine Command came lo Nuh. that he should build the 
ship under His Eyes, and by His Revelation. While engaged in 
building the Ship, the chiefs of the disbelievers went on scoffing at 
him, and he could have no answer for them except that he would 
eventually scofl at them. Then the Command came, (and the Oven 
boiled over. We said. Carry therein of every kind two pairs and 
vour family-except for him against whom the Word has gone be¬ 
fore -and whosoever has believed). "Hud - 40". 

4, In a message to non-believers, the Qur'an delivers a warning to the 
relatives of Messengers and Prophets, in the person of Nub 's son, 
who was a mm-believer. He did not: accept his father’s call to join 
him and the believers on board the ship. 
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His reply to his father's call was, (I will soon have my abode in 11 
mountain, that shall safeguard me from the water). The father's an¬ 
swer was pitifully utterd, [Today there is no safeguarding from the 
Command of 'Allah except for him on whom He has mercy'. And 
the waves interposed between them; so the son was among the 
drowned) "Hud - 4T\ 

5. Remorse for his request to save his son from drowning soon came 
on the part of Niih- when ^Allah (Exalted he He) told Nuh that his 
son was not of his family, since he was a non-believer. In these 
words, Nuh asked forgiveness from his Lord, (Lord! Surely l take 
refuge with You that I ask of You that whereof 1 have no knowl¬ 
edge and unless You forgive me and have mercy on me, l shall be 
among the losers) "Hud - 47", Here Divine mercy and blessings 
were then displayed in the Words of ‘Allah (Exalted be He), (O 
Nuh, get down in peace from Us, and blessings upon you and upon 
nations from among the ones with you) "Hud- 48". 

6. The defence of monotheism has been the main concern of Messen¬ 
gers and Prophets. So, after Ntih (Noah). Hud was entrusted with 
the same Message of worshipping "Allah. But his people ( c Ad.) 
went on arguing and disputing in defence of their idols, however 
cogently did Hud address them, even to the extent that he said (In 
no way do you have any god other than He r . Decidedly you arc 
nothing except fabricators. O my people, I do not ask of you a re¬ 
ward for it) "Hud - 50- 51". So, as soon as Divine torment came 
(We safely delivered Hud and the ones who believed with him by a 
mercy from Us) "Hud - 58".' 

7. Then Salih had also the same Message to his people (Thamud); and 
their answer had the same tone of refusal and disputing, for they 
asked for a tangible {'ayah)= sign for the truth of his Message. 
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Then the sign came in the form of a She-camei from Allah. Who 
told them that the Came) would drink, water for one day, and the 
next day they would drink of her milk, Bui eventually they rebelled 
against that arrangement and (hey hamstrug the Camel; so as soon 
as the Shout came, it (took away the ones who did injustice'; so, in 
the morning, they became cowering bodies in their homes) "Hud - 
67". 

Such a punishment was re^iterated by the Prophet Muhammad to 
his people on their way to the Battle of Tabuk, as they passed by 
Al-Hijr, where the people of Salih had lived. So the Prophet Mu¬ 
hammad advised his people not to be so disputing as to ask for a 
sign similar to that of Thamud. 

B. "Ibrahim (Abraham) 

1. ^Ibrahim, the Prophet and Messenger, is the second Messenger of 
Resolve after Niih. Both their names are mentioned by J Allah, Ex¬ 
alted be He, in these Glorious Words, (And indeed We already sent 
Nuh and = Jbraham* and Wc have made the Prophelhood and the 
Book in the offsprings of them both) 115 AI Hadtd, Iron - 26", In 
fact, Ibrahim occupies such a prominent position among Prophets 
and Messengers that he is called the unswervingly upright Muslim, 
(and 'Adah took to Himself ^Ibrahim for a(close) fellow 
[khaldan]). ‘An-NisS \ Women- 25" 

2. That highly prominent position occupied by ^Ibrahim did not con¬ 
vince his father of following the straight Path of Ibrahim. So, 

a 

when Ibrahim spoke to his father Azar in reproach. (Do you take 
to yourself idols for gods? Surely I see you and your people in evi¬ 
dent enrol) " AI-’Ai^am, Cattle - 74". Thus the father was adamant 
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in his disbelief, and Ibrahim never hesitated to declare his inno¬ 
cence from idol worship, saying, (Surely I am completely quit of 
whatevetr you worship) "’Az-Zukhmf, Decoration - 25". 

3. Such a fight against idols made ^Ibrahim try to convince his people 
of the falseness of their idols by asking them, (What are these stat¬ 
ues to which you are consecrating yourselves?) "A1 AnbiyiP, The 
Prophets - 52". They answered that they found their fathers wor¬ 
shipping them. To this he answered that ’Allah is The Lord of die 
heavens and the earth. This was followed by his actual destruction 
of their idols, except one big idol, which he left as a remider to his 
people. So the punishment was ready, for the disbelievers said, 
(Bum him away and vindicate your gods) "'AI-'Anbiya , The 
Prophets - 6KBut Divine Grace from 'Allah soon came, ("O fire, 
be coolness and peace upon Ibrahim) "Al-Anbiya , Hie Prophets- 
69 1 '. 

Disputing on the part of non-believers is a perennial trait. So here 
again, we see D Tbrahlm answering the disputing king, (My Lord is 
He Who gives life, and makes to die) So the king says, ”1 give life 
and make to die". Here the response of 'Ibrahim was confounding 
to the disbelieving king (Surely 'Allah conies up with the sun from 
the Last, so do come up with it from the West, Then the one who 
disbelieved was confounded: and Allah does not guide the unjust 
people) - Al-Baqaiah, The Cow- 258". 

5. In his search for the Truth* ^Ibrahim was inspired to look at the 
universe around him' so (as soon as the night outspread aver him. 
he saw a planet and said. "This is my lord". Then as soon as it 
waned, he said, 1 do not love waning things. Then as soon as he 
saw' the moon emerging he said, "This is my lord'' yet . as soon as 
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it waned, he said, Indeed, unless my Lord guides me, indeed I 
shall definitely he of the erring people. Then, as soon as he saw 
ihe sun emerging he said, "This is my lord" this is greater', yet, as 
soon as it waned, he said, ‘0 my people, surely I am quit of what¬ 
ever you associate (with Allah). Surety l have directed my Face to 
Him Who originated the heavens and earth, being unswervingly 
upright; and in no way am I one of the associate rs”. ,M Al- < An L am, 
Cattle- 76-79". 

6. Again, Abraham was in search for more certitude; so he asked his 
Lord to show him how He gave life and death. Then he was repri¬ 
manded (And have you not believed? = I bra him said, Yes indeed, 
but that my heart be composed) "Al-liaqarah, The Cow- 26G M . 

So he was commanded to rake four birds, then wring them to him¬ 
self and put a portion of them on four mountains. Thereafter he 
should call them, and rightly they would come back to him with 
hasty diligence. These words and his fulfilment of the command 
assured his certitude in ‘Allah, The Ever-Mighty. The Ever-Wise, 

7. In his old age, Ibrahim received the Messengers of the Lord with 
the good tidings to his wife of the birth of their soil, Ishaq (Isaac). 
The Angel Messengers were offered a (fleshy well-roasted calf) 
but they declined, since their angelic nature could not partake of 
human food or drink. Besides, they were commanded to go to 
Prophet Lilt (Lot) But Ibrahim s wife was surprised at the good 
tidings, and said, (O woe to me! Shall 1 beget and I am an old 
woman, and my husband is an aged man? Surely, this is indeed a 
wonderful thing) "Hud - 72”, 

Yet there came the Divine Answer (on the part of the Angels. (Do 
you wonder at the Command of 'Allah? The mercy of Allah and 
His blessings he upon you, O population of the Family. Surely, 
Allah is Evcr-Pratseworthy, Ever-Glorious) "Hud- 73". 
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8. Lui (Lot) was a relative of "Ibrahim; arid on their way to Lut a the 
Angel Messengers; went to Ibrahim with the good tidings of the 
birth of “Ishaq; but ^lbrShim was worried about Lut and his peo¬ 
ple, So he tried to argue with the Messengers, being afraid of Di¬ 
vine punishment for them. Such arguing or disputing was an evi¬ 
dence of ^Ibrahims ignorance of the grievous sins committed by 
some of the people of Lui but he received this Divine Address, (O 
' Ibrahfm, veer away from this. Surely your Lord's Command has 
already come' and surely there is coming to them a torment not to 
be turned back) "Hud- 76". 

9. After Divine saving from the fire, ^Ibrahim saw in his dream, that 
he would slay his son "Ismi c if So he told "Isma c ?I (O my son, I 
see in a dream that I shall slay you, so, look, what do you think? 
He said, O my father, perform whatsoever you are commanded; 
you shall Find me, Allah willing, among the patient ones'), "As- 
Saffat, The Rangers- 102". 

When " Isma 1 ?1 was (dashed upon his brow) on the ground by his 
father, Ibrahim was soon called out by 'All&li (you have readily 
sincerely fulfilled the vision; thus We recompense the fair-doers. 
Surely this indeed is the evident trial. And We ransomed him (Ls- 
rna L il) with a magnificent slain sacrifice) 'As-£affat, The Rangers- 
103-107L 

10. In memory of this glorious incident, Muslims nowadays are called 
upon to ransom on this occasion during the Feast of Sacrifice, 
when every able person is expected to slay a sheep which is to be 
divided in three portions; one third to the neighboring poor and 
needy, another third to relatives, and the remaining third to be for 
the person's family use. The shedding of blood in memory of 
"’Ibrahim and Ismael, should have been adopted by all the triple 
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family of' Ibrahim, since he is the forefather of the long line of his 
descendants, ending with Muhammad (Prayer and peace of Allah 
be upon them all.) Probably the shedding of the blood of cattle on 
such ail occasion would have alleviated the desire for revenge and 
wars on the part of humanity as a whole, especially during the last 
two centuries of man's known history. 

] I- The ritual of shedding animal blood on that occasion by all able 
Muslims, points to the need on the part of humanity as a whole to 
come to the realization that obedience to Allah, and subservience 
to Mis Will, could bring all of us the realization that the ransom 
granted Ism a i\ was a symbol for salvation and global peace. No 
humam gathering could equal that glorious gathering on Mount L A- 
rafat, with millions of Muslims every year in response to the call 
by “Ibrahim to all humanity to perform the pilgrimage, (and come 
up hurriedly., on foot and upon every slender conveyance* that 
they may witness things profitable to them and remember the 
Name of Allah on days well-known over such brute cattle as He 
has provided them* So eat thereof, and feed the miserable poor. 
Thereafter let them make an end of their unkempt ness, and let 
them fulfill their vows, and let them circumambulate around the 
Ancient House)'"Al-Hajh The Pilgrimage-27-29With eircum- 
ambulation, there is, of course, bowing and prostration in prayer to 
Allah on that momentous occasion to which men go on foot or any 
(dainii) "slender conveyance", probably anticipating any kind of 
means of communication evolving from the time of camels and 
horses lo modern and future means of transportation, 

12, The Prophet 'Ibrahim (the prayer and peace of fAtlah be upon 
him) has a special place in the hearts of all Muslims, since his com¬ 
plete surrender to the Will of r Allah has been unequalled from his 
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readiness to sacrifice his son up to the building of the House. So it 
is not only the ritual of the pilgrimage that is an annual reminder of 
his glorious submission, but the name of no other Prophet or Mes¬ 
senger is to be mentioned in a Muslim's daily prayers except the 
name of 'Ibrahim, His name is coupled with the name of 
Muhammad (the prayer and peace of Allah be upon them both). 
Any two raka L at (bowings and prostrations) cannot be complete 
without mention of both their names, besides the frequent mention 
of the name of Ibrahim during recitations from the Qur'an, wheth¬ 
er during prayers or habitual reading any time by day or night, 

13. Not only disputes, but also plotting and treachery have their place 
in the history' of humanity. One of such treacherous incidents can 
be seen vividly in the story of the Prophet Yusuf (Joseph). So we 
arc told, in the most Glorious Narrative, that Yusuf said to his fa¬ 
ther Ya^qdb (Jacob), (O my lather, surely I saw "in a dream" elev¬ 
en planets and the sun and the moon: I saw them prostrating to me. 
Since the father knew the interpretation of the dream, he advised 
his son not to narrate his vision to his brothers, for (they may plot 
againsi you some serious pinning. Surely Satan is to man an evi¬ 
dent enemy), Yusuf, Joseph - 4-5 \ Such envious plotting actually 
took place when the eleven brothers determined to get rid of 
Yusuf, either by killing him or casting him in a pit. Finally, casting 
him in the pit proved to the brothers more merciful, and that 
proved the vindication of the Divine promise to Yusuf, (And thus 
your Lord will select you, and teach you, some of the interpreta¬ 
tions of discourses, and perfect His favor upon you, and upon the 
house of Y^qub (Job), as He perfected it aforetime upon your two 
fathers, " Ibrahim (Abraham) and Ishaq (Isaac)". Surely your Lord 
is Ever-Knowing, Ever-Wise) "Yusuf, Joseph - 6". 
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Bui the brothers of Yusuf did falsely accuse him of lying, at which 
accusation, Yusuf declared his identity to them, and asked them to 
take his shirt and cast it on his father s face. That shirt made his fa¬ 
ther recover his sight after (his eyes had whitened with grief) 
"Yusuf, Joseph - 84" 

C. Musa (Moses) 

1. With all his disputes with the heretic king, with all his earnest 
search for truth with all his desire to see the Divine Will in life af¬ 
ter death, Ibrahim showed submissive obedience when he saw in 
his dream that he was commanded to kill his son Isma L il. 

Musa had similar incidents, for, in his early years, he was faced 
with two men fighting, one of his people and the other of his ene¬ 
my. (Then, the one of his seel asked him for succour against him 
who was of his enemy' so Musa transfixed him, and so made an 
end of him) 41 r AbQa$a$ - 15". Later Musa realized that what he did 
was of Satan's delusion 4 and he asked forgiveness from 'Allah for 
this sin. Alter he was granted forgiveness, for Allah is The Ever- 
Forgiving, The Ever Merciful, he left for Madyan and lived with 
Shi/ ayb for a number of years. 

2. Before being entrusted with the Divine Message. Musa had an en¬ 
lightening experience with the Prophet 'Al-Khidr to whom Allah 
(had brought mercy, and had taught knowledge from very close to 
UsV Al-Kahf, The Cave - 65". To him Musa said, (Shall I follow 
you on condition that you teach me of what you have been rightly 
taught?) The Prophet answered (Surely you will never he able to 
endure with me patiently) "Al-Kahf -66- 67". Finally, Musa 
agreed to accompany " Al-Khidr, who stipulated that Musa should 
not ask any questions about the deeds of the Prophet, except when 



he decides to inform Musa about them. First the Prophet caused a 
hole in the ship, Tlicn he kilted a youn man, and finally he rebuilt a 
fallen wall Musa kept asking for explanations of such feats, and 
was told that the hole in the ship was intended to save the passen¬ 
gers from the hands of a despot. The killing of the young man was 
to save his parents from his arrogance and disbelief; and the re¬ 
building of the wall came to give the two orphans who owned it 
the chance to get the treasure that was underneath it. At last the 
Prophet avowed to Musa that whcit he did was not of his own 
thinking, but it was a Command from Allah. 

3. On his way back to Egypt, he was entrusted with the Divine Mes¬ 
sage from Allah, anti was granted 9 glorious signs ay at', one of 
which was the change of his staff into a serpent that looked like a 
jinni. The second was the turning of his hand into superhuman 
brightness; and with these two proofs, he was commanded to go to 
Fir L awn "Pharaoh "in Egypt to deliver the Divine Message of 
monotheism. Before the dispute with the king of Egypt. Musa 
asked his Lord saying, ' Lord! Expand my breast; And ease for me 
my fulfillment of Your Command; and loosen a knot from my 
tongue, that they may comprehend my saying. (And make lor me a 
counsellor of my family; Harun, my brother) "Taha - 25-30". So 
Musa was granted his request; and he and his brother were com¬ 
manded to speak to FirLawn leniently (that possibly he would re¬ 
mind himself or would be apprehensive), "laha - 44", They spoke 
to Fir awn asking him not to torment the Children of Isra il, and 
to send all the Children with Musa and Harun, The expected refu¬ 
sal by Fir°awn was followed by the Divine Signs of the Lord pre¬ 
sented by Musa; and in response to these Signs, FirLawn decided to 
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show both lYophets the feats of his sorcerers. When such feats 
Failed, their serpents were gulped by Musa's staff. 

4 Such ominous disputes between Musa anti Fir L awn ended in the 
drowning of Fir awn and his people. But other disputes arose be¬ 
tween Musa and his people. One of these took place when Musa 
said to his people ('Surely Allah commands you to slay a cow) 
"At-Baqarah, The Cow- 67", Their response was to ask Musa to 
give a more detailed description of the cow; and the description 
was given as (neither too old, nor a virgin, a middling between the 
two) "Al-Baqarah- 68". More information was till necessary; so the 
color of the cow was given (surely it is a yellow cow, bright in col¬ 
or and pleasant to onlookers) 1 ' Al-Baqarah - 69". Still, the disput¬ 
ed were unconvinced, and the final answer was that it was that 
(surely it is not tractable to stir the earth or to water the tillage, un¬ 
impaired, with no blemish on it) 'Al-Baqarah -71". 

5, When the appointment for the Tablets was decided, Musa went to 
hear the Message from his Lord Being so keen to get the Message, 
Musa said, (Lord! Show me, lhai I may look at You ., you shall 
never see Me, but look at (he mountain; so, in case it stands still in 
its place, then you shall eventually see Me? Then, as soon as his 
Lord manifested Himself to the mountain. He made it pounded 
'into dust'; and Mus3 collapsed stunned. Then, as soon as he 
recovered, he said. Alt Extolment be to You! I repent to You; and 
l am the first of the believers) 1 Al-\A L ruf T The Battlements- 143 ", 

6. These Glorious Words were not the only ones that Musa received 
from his Lord, for (to Musa AMh spoke long t eloquent speech), 
"An-Nisa - , Women, 164. But, even after receiving the Tablets, 
Musa was faced with the outrageous deed of his people, when 
they (took to themselves even after him, of their diverse ornaments 
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o corporeal Calf that had a (lowing voice 1 ).Al-'A c raf* The Rattle- 
ments- 148", Thus, when Musa returned from the Appointment, 
and saw the heresy that his people had fallen into, he was angry 
(And east down the Tablets, and took hold of his brother's head, 
dragging him to himself) Then his brother addressed him, {'Son of 
my mother, surely the people deemed me weak, and were almost 
about to kill me. So do not make the enemies to gloat over me, and 
do not make me among the unjust people) "'Al-'A L raf, The Battle¬ 
ments, 149, 150". Finally, Musa asked for forgiveness, for himself 
and his brother, from his Lord, and took up the Tablets which had 
guidance and mercy from the Lord. 

7. Other disputes with Musa oil the part of some of his followers 
include their outrageous desire that Musa should (show 'Allah 
openly to them) " An- Nisft, Women -153" Then the stunning 
thunderbolt took them for theis atheistic ignorance. Another in¬ 
stance of dispute and immorality took place when Allah (raised 
above them the Jur, taking compact with them, and We said to 
them, r Do not he aggressors on the Sabbath; and We took from 
them a solemn compact. So, for their breaking of their compact, 
and their disbelieving in the signs of Allah, and their killing of the 

' Prophets untruthfully...) " An-Nis^, Women-154-l55" for all of 
(his, they were overcome by Divine punishment. 

8. One of the disputes arose between Qarun (Korah) and the believing 
followers of Musa, Qarun was endowed with such hoardings (that 
the keys of them would indeed overburden a band of men endowed 
with power) "Al-Qasas, The Narrative - 76", When his people 
advised him to do justice, and veer away from disbelief and 
corruption, his answer was, (Surely what has been brought to me is 
only for a knowledge that I possess), 'Al-Qasas, The Narrative - 78", 
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So, when he went out to his people in his full outward glory, some 
of them exclaimed, (O, would that we have the like of w hat Qarun 
has been brought Surely he is indeed an owner of a tremendous for¬ 
tune. Here the believers answered, (Woe to you. The requital from 
"Allah is more charitable for him who believes and does righteous¬ 
ness). M, A1-Qiisiis, The Narrative - 79- 80" 

Soon Divine punishment came, and he and his palace were instant¬ 
ly destroyed, and then his admirers realized that such a destiny 
would have befallen (hem, had it not been for mercy and forgive¬ 
ness from Allah. 

9. However, with all such disputes. Divine Blessings on Mfisa and his 
people were many, one of which was telling him to (strike with 
your staff the stone! f So there squirt from it twelve springs; every 
folk already knew their drinking- place. And We overshadowed 
them with mists, and We sent down manna and quails upon them). 

With all these blessings many of Musa's followers kept on corrupt¬ 
ing in the earth; (and in no way did they do injustice to Us, but to 
themselves they vere doing injustice). " Al-AVaf, The Battle¬ 
ments- 160". 

10. Again, disobedience seemed to have been a constant trait of some 
of the followers of Musa and their descendants; for we are told 
again that, dissatisfied with manna and quails, some of them asked 
(of what the earth grows- of its green herbs and its cucumbers, and 
its com, and its lentils, and its onions) "Al-Baqarah, The Cow- 61 ”, 
The penally for those disbelievers was humiliation, indigence and 
anger of Allah. 

Similarly, those who lived in (the town bordering the sea \vere ag¬ 
gressors on Lhe Sabbath, and their whales came to them on the day 



of their Sabbath with their heads up. and on the day they did not 
keep Sabbath, they did not come up to them) H , A]-'A L raf > The Bat¬ 
tlements - 163”. Those met the miserable fate of becoming (apes, 
miserably spurned)" Al-Baqarah, The Cow- 65". 

D* c lsa (Jesus) 

1. MGsS was the third of the Messengers of Resolve, after Nub and 

Ibrahim; but the history of the modem world can be more easily 
traced only after 1 Lsa (Jesus). Before Christianity, we are told that 
dominion over the then known world was in the hands of Persians 
and Romans; and the wars between them at one stage resulted in 
the fall of Greece into the hands of the Persian king in 387 BC, 
Then Alexander, the Macedonian, conquered Persia in 33 B.C; and 
in the previous year (332 B.C.) Alexander conquered Egypt, 

2. Isa. the fourth Messenger of Resolve, was entrusted with the same 
Divine Message of Monotheism as the brother Messergers who 
preceded him. But his birth was a special Divine gift, only similar 

A 

to the birth of 'Adam, whose existence came from dust, and who 
lived in Eden for a while After molding Adam, Allah (breathed 
into him of His Spirit), "~As-Sajdah, Prostration- 9 11 . Christ did not 
live in Eden for he was born on this earth, after the Angel breathed 
into Maryam (of Our Spirit and made her and her son a sign 
" c ayah" to the worlds)'"Al-Anbiyu^, The Prophets- 91". 

3. All of his short life, c fs& was also proclaiming the Message he re¬ 
ceived form 'Allfth. contained in the 3 Injil (Gospel). 

The Ihjil "Gospel", TawrSh (Torah), and the Quran, all three 
Divine Scriptures, are the only books of Monotheism that 
humanity ts now entrusted to abide by, although strict monotheism 
that is unequivocally proclaimed in the Qufin is not observed by 
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the followers of the two earlier Books. That is why Muhammad 
was addressed by liis Lord, 'Allah, (And We have sent down to you 
the Book with the Truth, sincerely verifying whatever of the Books 
that were before it. and having Supreme hegemony over them). 
,1 'ALMa D idah, The Table- 48'\ 

4 The Judaic tradition was upheld only by a minority of the world be¬ 
fore the coming of Jesus, for both Rome and Persia lived under 
polytheism. Even in Egypt, polytheism was rampant to the extent 
that the the Pharaohs held absolute power and even claimed divini¬ 
ty, ever since the time of Musa (Moses). At that time, the Pharaoh 
addressed his people, ("O my people, is not the kingdom of Mi.sr 
"Egypt" mine, and are not these rivers running from beneath me?) 
M Az-Zukhruf, Decoration- 51", He also proclaimed that he was the 
only god of his people, ("O you chiefs, in no way do 1 know that 
you have a god other than me. So kindle for me a fire, O Human, 
upon the clay, then make for me a tower, that possibly I would 
view the god of Musa; and surely 1 indeed expect that he is one of 
the liars)" 'Al-Qasas* The Narrative- 38”. 

5. *Tsi (Jesus), the son of Mariam (Mary) was entrusted with the Di¬ 
vine Message, and was given (Supreme evidences; and aided with 
the Spirit of Holiness) ,r 'Al-Baqarah, The Cow- 253", Thus the 
Angels said to Maryam (Mary) (surely Allah has elected you and 
purified you, and has elected you over the women of the worlds) 
'"Al-Tmran, The House of 1 Imran- 42", So Maryam was given the 
good tidings of the birth of ^Isa who, (shall speak to mankind in 
the cradle, and in maturity, and shall be one of the righteous) and 
who will also come to his people w ith the signs from his Lord (that 
I create for you out of clay as the semblance of a bird, then I blow 
into it, so it is a bird by the permission of ‘Allah, and 1 heal him 
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who was bom blind, and the leper, and give life to the dead by the 
permission of 'Allah, and I fully inform you of the things you eat, 
and what you store in your homes) ’"A[- v Imran, The House of 
L Imran- 49". 

6, Inspite of all these Divine signs ^(ayat), there came the time when 
the Disciples asked ^IsS (is your Lord able to send down upon us a 
Table from the heaven? 'He said, 'Be pious to Allah, in case you 
are believers'), " ALMa idah, The Table- 1 12", They also said that 
they wanted to eat of it and to have their hearts composed; and 
they would bear witness for the truth of his Message. Here c Isa 
asked his Lord saying (’Our Lord, send down upon us a Table from 
the heaven, that shall be to us a festival, for the first of us and the 
last and a sign from You). In answer to such a request, the Words 
from the Lord came fSurely I am sending it doun upon you "all;" 
so, whosoever of you hereafter disbelieves, then surely I shall tor¬ 
ment him with a torment wherewith I do not torment anyone oT the 
worlds) "^Al-MsMdah* The Table- 114-115". 

7, With all the Divine boons and blessings given to IsS and his sin¬ 
cere followers, many begun to ascribe divinty to Msa; and thus he 
was addressed by his Lord, (And as ‘Allah said, "O L Isa, son of 
Maryam, did you say to mankind, Take me to yourselves and my 
mother as two gods, apart from 'Allah? Visa) said. All Extol me nt 
be to You. In no way is it for me to say what 1 have no right to. In 
case 1 ever said it, then You already know it r You know whatsoev¬ 
er is within myself, and I do not know what is within Your Self.. 
You, Ever-You, are The Superb Knower of the Things Unseen, In 
no way did I say 1o them anything except whatever You commanded 
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me 'saying' 'Worship 'Allah, my Lord and your Lord; and 1 was a 
witness over them, as long as I was among them; then as soon as 

You took me up. You, Ever-You, have been The Watcher over 
them, and You are Ever-Witnessing over eyerything. In case You 
torment them, then surely they are Your bondmen; and in case You 
forgive them, then surely. You, Ever-You. are The Ever-Mighty, 
The Ever-Wise")" 'Al-Ma P idah, The Table- 116-118'\ 

8, As he was entrusted with the Divine Revelation, his Lord sent him 
as a Messenger to the Seeds of ^lsra il (Israel) sincerely verifying 
what was before him of the Tawrah, and to make lawful some of 
that which was prohibited to you. The Disciples said. (Our Lord, 
we have believed in what You have sent down, and we have close¬ 
ly followed the Messenger, so write us down with the ones who 
bear witness) M=> Al- c Imran- 50-53". 

But with the believers in the minority, the Seeds of Isra tl were 
langely disbelievers. Some of these disbelievers even claim that 
they killed isS (the Messiah, son of Maryam, the Messenger of 
‘Allah; but in no way did they kill him: and in no wav did they cm- 
cify him; but a likeness of him was presented to them. And surety 
the ones who differed about him are indeed in doubt about that. In 
no way do they have any knowledge about him, except a close fol¬ 
lowing of surmise, and certainly in no way did they kill him) An- 
Nisa 2 ,Women- 157". 

9, Among his followers who proclaimed belief in 'Allah, and in L lsa as 
a Messenger, some deviated from the right path, and innovated 
monastic ism which began with strict observance of iheir religious 
creed, but (in no way did We prescribe it for them except for seek¬ 
ing the All-Blessed Satisfaction of Allah; yet in no way did they 
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pay heed to it as it should be truly heeded". So We brought the 
ones of them who believed their reward; and many of them are im¬ 
moral) " 'AI-HadTd* Iron- 27", This type of immorality is usually 
interpreted as hypocrisy, for both hypocrisy and immorality are 
generally understood as synonymous for, (surely the hypocrites are 
they who are the immoral ones) "At-Tawbah t Repentance- 67". 

10. Then, when 1 Isa found out that disbelief was rampant, he asked his 
followers (‘Who are my vindicators to ‘Allah? The Discipks said; 
We are the vindicators to Allah We believe in Allah, and wc bear 
witness that vve are Muslims), " ‘Al-^ Imran- 52", 

So the followers of the Call, by the three Messengers to ’Allah, 
must always he topmost by Divine Decree* (1 am making I he ones 
who have closely followed you above Ehe ones who have disbe¬ 
lieved until the Day of Resurrection, Thereafter to Me will be your 
return; so I will judge between you as to whatever you used to dif¬ 
fer) " Al- 1 Imran- 55" These are the Words addressed to L I$a but 
they do comprehend all the followers of the three Revealed Relig¬ 
ions, 

Finally Tsa was raised to Him, as a purification from the evils of 
the disbelievers, who claimed that they killed and crucified him. 
The raising of Tsa represents the return of the breath of the Spirit 
who blew' it into Mariam to its angelic realm again. This truth, dis¬ 
torted by the majority of Christians and Jews nowadays, is con 
firmed by these Words, (And decidedly there is not one of the Pop¬ 
ulation of the Book but will indeed definitely believe in him ( l Jsa) 
before (the disbeliefs) death, and on the Day of Resurrection he 
( Isa) will he a witness against them) " ‘An-Nisa ,Women- 159", 
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E. Muhammad: 

!. It seems convenient to divide the history of humanity into three dif¬ 
ferent periods, the first beginning with 'Adam up to Hud and Salih.; 
the second deals with the history' of Ibrahim and Musa and the 
third tells the history of Isa (Jesus) and Muhammad, 

Muhammad was bom after L 'tsa by about 570 years; that is why 
L Isa said to his followers that he was the bearer of (good tidings of 
a Messenger who shall come up directly after me whose name is 
('Ahmad) Muhammad) " ’As-Saff, The Ranks- 6". 

2. Muhammad (the prayer and peace of'AHah be upon him) was bom 
on Monday, RabJ u- Awwal in the year of the Elephant. His fattier 
had gone to Syria for trade, and on his way, he weis taken ill and 
died in Yatbrib ” 'Al-MadTnah; so the Prophet was born an orphan. 
After his birlh, his mother entrusted him to a foster-mother till the 
age of six. Then on the return journey, his mother fell ill and was 
buried at 'Al-Abwa , not far away from Yatbrib. So his grandfa¬ 
ther took great care of him; and after the grandfather's death, he 
was entrusted to his uncle, K Abu Talib, 

3. Christians in Syria were not, on the whole, hostile to the Prophet 
and J hlam. An incident indicating an expectation of the last 
Messenger is told after fiahTra, a Syrian monk, who saw 
Muhammad with his uncle as both went there In a merchant 
caravan. The monk was surprised to find traces of the Prophet’s 
description in the Christian books. He drew near to the young man 
and began to ask him several questions M] . 

(I) Muhammad anti the First Muslim State, p. 160. 
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Bahfra: Young man, by Al-Uzzti and "Allot, would you answer my 
questions? 

The Prophet: Do not ask me by J AI- c Uzza and AllSt, for by ’Allah, 
nothing is more hateful to me than these two, 

Bahira: Then by AllSh, tell me what I ask. 

The Prophet: Ask me what you like. 

Bahira: Do you like solitude? 

The Prophet: Yes! 

Bahira: Do you like contemplating the sky and the stars? 

The Prophet: Yes! 

Bahira: Do you like playing with your mates? 

The Prophet: No! 

Bahira: Do you see in your sleep visions that come true when you 
wake up? 

The Prophet: Yes! 

Bahira: (to “ Abu Xalib). O "'Abu Tilib! 0 " ! AbA JSlib! 

“Abu Talib: (looking surprised): What is the matter, Bahira? 

Bahira: {pointing to the Prophet): Tell me, what is this boy to you? 

75 Abu lalib: He is my son 

Bahira: He is not your son. The father of this boy cannot be alive. 
^Abu Tcilib: He is my brother's son. 

Bahira: What has become of his father? 

Abu lalib: He died when his mother was pregnant. 
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Rajiira: (to himself): You Lire right, (Aloud) Go back with your 
brother's son to his country and guard him carefully 
against the Jews, for, by Allah, if they see him and know 
about him what I know, they will contrive evil against 
him. Great things are in store for your brother's son. 

3 Abu Xalib: (amazed): Great things are in store for him! for this my 
brother's son? 

Euhiru : Yes, surely his face is the face of a Prephet, and his eye is 
the eye of a Prophet! 

^Abu Tf*lib: A Prophet! What is a Prophet? 

Bafrfra: A Prophet receives Revelation from Heaven and proclaims 
it to the people of the earth u \ 

Naturally enough, the majority of the Makktin polytheists includ¬ 
ing the Pophet's uncle, took a hostile attitude against the Prophet and 
his Divine Message* 

3. The Christians were not an influential community either in Mukkah 
or AI-Madinah. The Jews were more formidable in Al- Madmah, 
and before the change of Qihlah, they had thought that they could 
win the Propht over to I heir religion. So to them came the answer 
that the Qur'an has the Truth that they have distorted sometimes 
and concealed at others in their long history of disobedience and 
rebellion l2 \ 

Thus the Jewish tribes in Madmah began to conspire with Quraysh 
in Makkah for an atrocious attack on Muhammad and the Muslims 

[1) Adapted from TawfTq Al- tLiiklm s "Muhammad", 

(2) The Prophet Muhamroand and the First Muslin Sine, p. 31, by M,M. Ghhli. 
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in Madinah. Although the concerted attack failed, the Jewish tribe 
of Bam Quraythah had to be punished for their treachery, as seen 
from these Words (And He 'Allah' brought down those of the Scrip- 
ture people who hacked them: (the polytheists of Quraysh) from 
their stronghold, and He cast terror in their hearts': some yon killed 
and some you captured) " 'Al-Ahzab, The Allied Parties- 26". 

4. Open hostility to the Prophet and Muslims in Madinah was one 
aspect of Jewish hatred to the new state and its dwellers. But 
another more dangerous attitude was taken by Jewish hypocrites. 
So one of these Jewish hypocrites, called fhn tibayy welcomd 
the Prophet when he first came to AbMadtnah; and out of courte¬ 
sy, Ibn ’libayy used to stand before the Prophet gave his Friday 
sermon and to urge the people of ~ A!-Madinah to follow the 
Prophet, and fight his enemies with him. But after the decisive bat¬ 
tles of the Prophet, he began to show his disaffection and sedition; 
and lor this, he has been called the head of the hypocrites. 

5. Such hostile attitudes on the part of the Jews, through hypocrisy or 
open hostility, explain why the Prophet, through Divine Revela¬ 
tion. hud decided on first entering "AL-Madlnah, to make a treaty 
with the Jew r s. It was a covenant of mutual obligation, in which the 
Jews were given equal status with Muslims, In lime of peace, both 
Muslims and Jews were to redress the wrong incurred on Jews or 
Muslims. In case of war against the disbelievers, neither Jew's nor 
Muslims should make a separate treaty with disbelievers.. For 
peace is indivisible, "Peace to the believers is one. All differences 
of opinion were to be referred to ’Allah and His Prophet, ”lf Qu¬ 
raysh were to altack Al-Madmah, Jews and Muslims have to de¬ 
fend the city 11 . 
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Chapter T wo 


I, Judaism 

1. The word Jew is derived from the name of Judas (Yehudhah) 

jt- 

"Yahud," the fourth son of Jacob 'ya qub*” whose tribe, together 
with that of his half-brother Benjamin "Biny timin' 1 , constituted the 
kingdon of Judah, as opposed to that of the remaining tribes 
(Israel) Isra D t1", "Enc. Bri vol. 13 p. 42". In the early days, the 
Israelis lived in the northern half of Palestine, and the Judas in the 
south* until Moses "Musa,” was entrusted with Divine Revelation, 
and took "Martin "(Aaron) as Minister* (And indeed We already 
brought Musa (Moses) the Book* and We made with him his 
brother 11 Martin (Aaron) as minister) "AI-Furq&n. The Criterion- 
35 

2. In 561 B.C. the captive Judean king was received cordially by Neb 
uchadrezzaris son. and under Darius, the Temple was rebuilt, ami it 
look four years to complete it in 516. B.C, 

But the country was still under Persian domination. Then came the 
period of contact with Greek culture, during which age, after many 
misfortunes* the Jews saw' a revival; "and their religion and patriot- 
ism "neither misfortune could kill nor posperity corrupt". Enc. Br, 
vol. 13* p. 51The same cordial relations existed between the Jews 
and Alexander, and it is a noteworthy fact 'that great comquerors. 
A1 exander* Caesar and Napoleon, have cordially treated the Jews". 

3. Ever since the lime of Musa and Harun, Jewish history has been full 
of numerous incidents of disobedience and disbelief, as has been 
presented earlier here. That explains their history of dispersal and 
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persecution. Even when the time came, and Christ +l 'Al-Ma&fli” 
proclaimed his Message to them and to the whole world, arrogance 
and disobedience were their answer to the Divine Revelation 
expressed in the "InjiT' Gospel, which testifies to the truth of the 
"Tawrah" Torah, their Book, revealed to "MGs<T Moses. 

4. Most of the incidents of dispute and disobedience are related, some- 
times in detail, in the Qur’an when referring to the Message of 
Musa, (Surely this Qur'an narrates to the Seeds of Ism D fl most of 
that concerning which they differ), ,,J An-Naml, The Ant, 76'\ 
Such instances are the disputes about the "Cow", their 
disobedience as regards the Sabbath, and their insistence on trying 
to see ('Allah openly, so the stuning thunderbolt took you while 
you were looking on). ' rJ Al-Baqarah, The Cow- 55". 

5. When *!sa "Jesus" came with the Supreme evidences, (he said, 1 
have readily come to you with (the) Wisdom, and that 1 may make 
evident to you some of that concerning which you differ; so be 
pious and obey me) "Az-Zukhruf, Decoration- 63", Thereon differ¬ 
ences arose among the various parties; and finally they plotted to 
kill Jesus. Such a heinous crime could never be fulfilled, and Jesus 
was saved through Divine mercy. 

6. The penalty for such disobedience and plotting was the Divine 
promise that the true followers of Christ will be dominant over 
Jews till the Day of Resurrection, The disbelievers will be severely 
tormented (in the present life and the Hereafter; and in no way 
shall they have any vindicators. And as for the ones who have be¬ 
lieved and done deeds of righteousness, then He will pay them 
their rewards in full: and 'Allah docs not love the unjust ones). Af 
L Imran, The House of Imran- 
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7. Finally, the final gathering of the Seeds of ‘Isra Tt is explicitly stat¬ 
ed when 'Allah said, after the drowning of FirSiwn and his people. 
"Dwell in ttie land; then when the promise of the Hereafter comes. 
We shall cause you to come " Al-'Isra, The Night Journey- 104", 
That Divine promise is now taking effect by the establishment of 
Isra 1 II in Palestine again, but Divine punishment is still forthcom¬ 
ing, in case they go to disobedience and corruption. (It may be that 
your Lord will have mercy on you; and in case you go back "to 
corruption ". We shall go back; and We have made Hell a place for 
"severe 11 detention to the disbelievers "'Al-^lsra^ The Night 
Journey- 8 M , 

IL Christianity 

I. The ancestry of Jesus Christ is traced to the family of David, and 
his birth is ascribed to the miraculous act of (God) Allah. At the 
ageof 30. he appeared in public, continuing the proclamation of the 
Message of worshipping in the way that all previous Messengers 
had done; and he went on with his call for 18 months, or till he was 
33, when he was raised up to (his God) 'Allah: (in no way did they 
"the disbelievers" crucify him, but a likeness of him was presented 
to them. And surely the ones who differed about him are indeed in 
doubt about that. In no way do they have any knowledge about 
him, except the dose following of surmise, and certainly in no way 
did they kill him, No indeed, 'Allah raised him up to Him; and 
'AllHh has been Ever-Mighty. Ever-Wise). An-Nisa, Women- 

157- 158". 
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2. Christmas was not among the earliest festivals of the Church, and 
before the 5th century after the birth of Jesus, there was no consen¬ 
sus of opinion as to when it should come in the calendar. The 
Gauls are said to have celebrated his birth on Wednesday* Decem¬ 
ber 25, in the 42 nd year of Augustus; and they believed that the 
resurrection is supposed to be on March 25. Other historians men¬ 
tion that he was bom on Friday* December 25, the 15th day of the 
new moon- though, in fact, December 25 after his birth was a Sun¬ 
day "Enc. Brit. vol. 5. p. 642". 

In Britain, December 25 was a festival long before the conversion 
to Christianity and as late as 353 in Rome, the birth Feast was cele¬ 
brated in the West on Jannaiy 7. the same adopted by the Copts in 
Egypt. 

3. The unusual birth of Jesus, as well as his miraculous deeds have 
driven many Jews to deny that his birth was through the Divine 
Word to his mother: but they have also driven many of his follow¬ 
ers to ascribe divinity to his person, The truth about all of this has 
been revealed in these Words, (Surely the likeness of L isa in the 
Providence of 'Allah is as the likeness of Adam. He " Allah" creat¬ 
ed him of dust, thereafter He said to him. Be: and so he is... Surely 
this is indeed the true narrative, and in no way is there any god ex- 
eept Allah; and surely Allah indeed. Ever He, is The Ever-Mighiy, 
The Ever-Wise) "AI-* Imran- 59-62". The only difference between 
Adam and " Isa is that Adam, by Divine Decree, was entrusted, to¬ 
gether with Eve and their progeny, to inhabit the earth until the 
Day of Resurrection. But c ka did not get married, and was raised 
up to assume the angelic origin from which he came when the 
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angel breathed into his mother (of Our Spirit and made her and her 
son a sign to the worlds) H Al-'AnbiyS, The Prophets- 91", From 
his cradle, Isa said to those who accused his mother of unlawful 
conception, and to the whole world, (Surely I am a bondman - 
slave, worshipper of'Allah; Be has brought me the Book and made 
me a Prophet. And He has made me blessed wherever I may be and 
He has enjoined upon me prayer and Zakat (poor-dues) as long as 1 
am alive.. And peace be upon me, the day I was begotten and the 
day 1 die* and the day I am made to rise again alive). "Maryam, 
Mary- 30-31-33". 

4. The teachings of Christ centered around the love of God 11 'Allah" 
and love for fellow-men ' Luke xii. 29-31", Christ also emphasized 
that God " Allah" calls for forgiveness, mercy, righteousness, and 
truth.,, in the realm of daily life, for (we arc to forgive our brethren 
as we ask to be forgiven) "Matt. vi. 12; Luke xi,4'\ 

5 . The concept of Jesus as the son of God' came into existence with 
St. Pauls epistles; and the same concept was interpreted into the 
Trinity {in Jewish sources, although modified by Greek influence). 
Then the Nicene creed spoke of Jesus (God who redeemed the 
soul. Through him men were to understand the Father and to un¬ 
derstand themselves as God’s children) "Enc. Brit Vol. 5,p, 533”, 
Then the Catholic church began to take form in the 2nd century, 
and through Luther, Western Christianity became divided into 
Catholic and Protestant, although in Russia, Egypt and other areas 
the Orthodox church still represents the official doctrine; and still 
in the United slates, they speak of 350 different denominations. 
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Migration 

In spite of assumed secularism* differences between various 
Christian sects drove many European Christians to leave Europe and 
migrate to the New World, These migrations Erst came from Spain 
and from England to settle in South and North Americas. Such migra¬ 
tions, reminiscent of Muslim migration to Ethiopia and Madmah, did 
not enjoy the tolerant attitude that early Muslims experienced in either 
Madinnh or Ethiopia; for* in the early days, "a good Indian was a dead 
Indian”. Such American natives were replaced later by Africans to 
work as slaves for the European newcomers. 

The Crusades 

The first encounters between Muslims and Christians were tolerant 
and even cordial in Ethiopia and in Rome, especially as compared 
with contacts with polytheism on the eastern side of the world. Bui 
when Muslim invasions of Europe began to take on the mundane de¬ 
sire of power and dominion, the reactions, as expected, were the mili¬ 
tary offensives, sometimes under the aspect of holy war and at others 
in retaliatory offensives. 

During the past two centuries, the occupation of Muslim countries 
by the Chris! ion West led to I he growth of the popular enthusiasm for 
freedom, after decades of Western colonial rule, during which some 
Muslim soldiers were led by Western armies to free Eastern Asia From 
Japanese rule while chanting the Muslim call " Allahu 'Akbar, "Allah 
is Greater”. But by the end of lhe last century, the call for tolerance in 
various fields led by such eminent figures as Prince Charles* and vari¬ 
ous European diginataries* Ecclesiastical and Political, is gaining 
ground for mutual understanding and co-operation. 
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HI. Islam 

The history of the Prophet Muhammad, and his two successors 
Abu Bakr and Umar, may be taken as an ideal period in Muslim civ¬ 
ilisation, as well as human history. The Prophets migration from 
Makkah. after 13 years of persecution, enabled him through Divine 
Revelation, to establish the first Muslim state in modem times. The 
defence of the State against Jewish aggression, enabled the believers 
to propagate Islam in Asia and Africa during the time of the four Ca¬ 
liphs with a sense of dedication and tolerance. During the time of 
c Uthman, the third Caliph, intrigues began to take shape, and soon 
'Uthman was killed, Durring the time of the fourth Caliph L Alu there 
was dissension and he was also killed by treacherous rebels. 

2. With the reign of the Umayyads and the Abbasids, the Muslim 
state began to grow' as a naval power with the resultant contacts with 
Europe. Although Constantinople was not yet conquered, Muslims 
began to achieve relative supremacy over the neighboring seas. Such a 
supremacy was achieved only during the Turkish rule; and for lhe First 
time in modern history, we arc witnessing the fact that mastery over 
the seas means mastery over the world, for several centuries* 

3. Then the Crusades began in 1095, when the European forces 
captured Palestine, including Jerusalem and other coastal areas ol Syr¬ 
ia. After the bailie of Hilt in, Salahuddm, who died in I 194, was able 
to recapture Jerusalem and the whole of Palestine. Later on hattles be¬ 
tween Europe and Turkey went on, during which lime Muslims ruled 
over most of Asia, and large areas in the Balkans, until (the time of 
‘Atm- Turk, who relinquished the role of Caliph, mid thus the fall of 
the Caliphate was declared in 1924. 
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Chapter Three 


L The Human Self 

I In The Glorious Qur'an, 'Allah. Exalted be He, tells us that we were 
created from one self (He is The One Who crated you "air of one 
sell: and made of it its spouse that he might serenely dwell with her 
" AI A c raf, The Battlements-189". It is worthy of note here that 
the word "nufs" = self >F is feminine in all of its occurrences in the 
Glorious Qu' ran; and the distinction between "nafs - self' and ruli 
(Spirit) is always kept clear. 

2. Every self is going to die, for (Every self will be tasting of death; 
and surely you shall be paid your rewads in full only on the Day of 
the Resurrection) " "A1 L Imran, The House of 1 Imran- 185", The 
binding law' on every self is that it does not know what it is going 
to earn in future, or even the land where it dies, (and in no way 
does any self realize what it shall earn tomorrow; and in no way 
does any self realize in whichever land it shall die) "Luqmfin, The 
Sage- 34'", 

3. A self has a definite physical form in the shape of the body (jism), 
which is provided with all organs that would enable it to provide 
for its livelihood and all other human activities, A preserver = 
guardian is taking care of every self, (Decidedly over every self is 
a assuredly a preserver) M ’At-Iariq, The Night Visitant- 4 ,r . This 
preserver is a guardian that registers all human activities and even 
the date of death. 



4. Before every self is to die, il is tempted during its life to evil and 
good deeds, (And (by) the self and That which molded it; So he in¬ 
spired it with its impiety and its piety. He has already prospered 
who has cleansed it* And he has already gained disappointment 
who stunts it)" 1 Ash-Shams, The Sun- 7-10". 

Here the concepts of impiety and piety are inspired in the human 
self* with the term impiety having precedence over piety, indicat¬ 
ing, in the incomparably precise wording of the Glorious Qur'an* 
that human leaning towards impiety is much more habitual than re¬ 
straining his inclinations on the way of piety* 

5. This trial through evil and good is again one of the secrets of hu¬ 
man achievement of righteousness or falling into evil, for such trial 
is the lest for human purification or cleansing. Actually the word 
Zakah means basically purification both on the individual and 
social planes. Individually, it means personal fight against Satanic 
allurements, and inclination towards righteousness. Socially it 
means purification through poor-dues and alms, from worldly in¬ 
ducements. As has been mentioned before, Zakah (poor-dues) is 
the most effective means for fighting usury, and the establishment 
of an economically and socially stable state* 

6. Temptation through good and evil has ihc final objective of achiev¬ 

ing the human capability for patience and endurance for (Every 
self shall be tasting (of) death; and We try you with evil and good 
for a temptation; and to Us you shall he returned 'Al-Anbiya , The 
Propets- 35". Good deeds are under the guardianship of the An¬ 
gels, and evil acts are the product of Satanic allurements. And we 
have made some of you a temptation for "some" others; Will you 
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endure patiently? And your Lord has been Ever-Beholding) 11 
Al-Furqan. The Criterion- 20". 

7, About the death of the (self)* the Glorious Qur'an tells us that [here 
are many occasions of the cessation of life to the self. One final 
cessation comes with death, while the other numerous occasions 
lake place during sleep; for during sleep, the (self=nafs) is taken up 
to its Lord, and is returned at awakening, while, with death, no re- 
turn of the self is possible in this world, Thus the Glorious Words 
say, ('Allah lakes up the selves at the lime of their death and those 
which have not died, in their sleeping, Then He holds back the 
ones against which He has decreed death, and sends the others till 
a stated term. Surely in that arc indeed signs fora people who med¬ 
itate), Az-Zumar. The Hordes- 42'\ 

8, It is to be noted that the word/ nafas/ “breath" has the same root as 
the word/ nafs/ ''seif; Again, the word/ nals/ has many occurrences 
in the plural form/ =»anfus/; while the plural form/ nufus/ "selves" 
occurs only twice in the Glorious Qur'an. These two last instances 
are not related to worldly life, 

IL The Jinn: 

1. To human beings, many of the creatures of Allah are made visible, 
inhabiting the land, sea and air. Above the earth, there is the sky 
"the Lower Heaven,with the sun, moon, and the innumerable stars 
and constellations. The unseen worlds are also beyond human 
comprehension, although they exist in the Universe unceasingly 
until they Day of the Resurrection, 

2. The jinn (Jann) were created from fire before 'Adam; and as one of 
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the Jinn, Satan C’lblls) refused to prostrate himself before Adam, 
after ^Allah breathed His Spirit into the father of mankind. 
Devilish leaders of jinn and of humanity are still following the 
footsteps of Iblfs in seducing many of the jinn and many of 
mankind, although mankind and jinn were created to worship 
'Allah, (And in no way did I create the jinn and mankind except to 
worship Me) "Ath- ThariySt, The Winnowers- 56 H . 

3. Some of the jinn are not evil-doers, a company of whom heard the 
Glorious Qur'an recited by Muhammad, the Messenger, and de¬ 
clared their surrender to the Will of 3 Allah, and became Muslims 
as we are told in the Divine Revelation: 

(Say, "It has been revealed to me that a batch of the jinn listened; and 
then they said, 'Surely we have heard a wondrous Quran, It guides 
to righteousness; so we believe in it, and so we will never associate 
with our Lord anyone. And "wc believe 1 ' that He, Supremely 
Exalted is our Lord's Dignity, in no way has He taken to Him 

either a female companion or a child.and that "some" men of 

the mankind used to take refuge with "some" men of the jinn; so 
they increased them in vileness) ” 'Al-Jinn, The Jinn- I - 6L 

4. The history of the jinn in Sulayman's (Solomon's) kingdom is high¬ 

ly indicative of their ability for superhuman activity for good and 
evil. So, Sulayman addressed his people that he knew the language 
of birds and ants, (And his hosts were mustered to Sulayman, of 
the jinn, and mankind and birds, duly disposed) " 'An-Nnml. The 
Ant-17 11 . They were all ready to marc It wherever he ordered them. 
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III. The Angels 

1. Sulayman's history speaks of the jinn, the believing jinn in his ser¬ 
vice, and the disbelieving ones teaching people sorcery, even ac¬ 
cusing Sulayman of disbelief. Here the Revelation in the Glorious 
Qur'an states explicitly and vividly (and in no way did Sulayman 
disbelieve; but the Satans disbelieved, teaching people sorcery, and 
that which was sent down upon the two Angels in Babil (Babylon), 
Harut and MaruL And in no way did the Hvo Angels teach it to 
anyone before they said. We are only a tern pi at ion; so do not disbe¬ 
lieve) ^Al-Baqarah. The Cow-102 11 , 

2 . But Angels are commonly Messengers calling for belief in =>Allah 
and the Last Day. To Muslims, Jibifl (Gabriel) is the outstanding 
Angel entrusted by ^Allah with His Revelation to Muhammad, the 
final Prophet and Messenger. The name Jibiil is mentioned only 
three times in the Glorious Qur'an: once in these Words (Say; 
Whosoever is an enemy to Jibrfl, surely then it is he who has been 
sending it "the Qur'an 11 down upon your breast by the permission 
of ^Allah, sincerely verifying what was before it and for a guid¬ 
ance and good tidings to the believers) ’ 3 A1-Baqarah, The Cow- 
97 11 . The second time Jibril's name is mentioned is in 'Tahrim, Pro¬ 
hibition- 4"where = Allah, Exalted be He, and .libnl, as well as the 
Angels and I he devout believers are backers of 1 he Prophet in case 
anybody disobeys, even his two most honored w ives, 

3. The third time JibrTTs name is mentioned is together with of Mtkal 
(Michael) in ’"Al-Raqarah, The Cow-98'' in these Words (Who- 
soever is an enemy to 1:5 Allah and His Angels and His Messengers, 
and Jibrii and MTkal, then surely 'Allah is an enemy to the disbe¬ 
lievers). 



At other times Jibril is called 'Ar-Ruii 'The Spirit" or the Holy Spirit. 
This is the same Spirit of the Command of ^Allah that was 
breathed in =>Adam and (hat was breathed in Maryam, the Virgin 
Mary, But the real nature of this Spirit is beyond human knowl¬ 
edge. In 'Al-lsra^, The Night Journey -85", we have these Words 
(And they ask you about the Spirit, say, The Spirit is of the Com¬ 
mand of ^Allah; and in no way have you been brought knowledge 
except a little). 

4. Within the limited knowledge of mankind, we have been told, 
according to the Christian tradition that "God is love". As distinct 
from this conception, we are told in the Glorious Qur'an that 
"^Allah is Hie Light, *"An-Nur, The Light- 35". The King, The 
Creator, the Peace " 'Af-Hashr, The Mustering- 23-24", The Lord, 
The God, " An-Nas, Mankind- 1-3". However, these Names have 
been traditionally called Attributes, and these Attributes have been 
traditionally known to be 99; but in fact, they are innumerable, like 
His Words, which are also innumerable. (Say If the sea were a 
constant supply for I lie Words of my Lord, indeed the sea would be 
depleted, even if we come, with a replenishment the like of it," 'AL 
Kahf, The Cave- 109" 

5. One of the Attributes of ’Allah is that (He has not begotten, and has 
not been begotten " Al-Hkhlas, Faithfulness- 3", Another Attribute 
of Allah is that He is The Supremely Hegemonic; and as an 
indication of the superiority of the Last Revelation sent doun upon 
Muhammad, the pmyer and peace of ‘Allah be upon him. 'Allah, 
Exalted be He, has called His Last Revelation as supremely Hege- 


56 



monic over all previous Divine Revelations, (And We have sent to 
you the Book with the Truth, sincerely verilying whatever of the 
Book that was before it, and supremely Hegemonic over it) " Al- 
Maidah, The Table- 48". 
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Chapter Four 


Worship in \slam 

1 To be ready for Eternity in the Hereafter, every religion has pre¬ 
scribed for its believers different rites of worship. Some religious 
beliefs allow worshipping various deities, while Islam Insistenly 
asks Muslims to worship 'Allah alone, The Creator of all forms of 


2, In Islam, other rites of worship include, besides Prayers, Fasting 
(Sawm). Poor-dues (Zakah), Defence (Jihad) , and Pilgrimage 
(Hajj). 

All such rites help to inculcate in the minds of Muslims devotion to 
‘Allah, and they constitute the only way to Eternity in the Garden 
of Bliss in the Hereafter, after Resurrection. Failure to extol the 
praise of Allah by the performance of these acts of worship will 
inevitably end to Eternity in the Fire of Hell 

3. What follows in the coming pages is a very quick review of the 
rites of worship tn Islam leading to Eternal Bliss in the Hereafter, 
if these rites are devoutly and sincerely performed. 

I, Prayers 

1. Prayers are a form of worship, the expression both of praise and of 
supplication. Those who hymn the praise of the Giver and Sustaiti¬ 
er of life in prayers realize that it was not mere coincidence that 
prayers were established when Muhammad was nearest to Allah. 
The tradition of the ascension reports that during that night, five 
prayers were enjoined and that these five prayers equalled fifty in 
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worth and reward. For the believer, prayers provide the opportuni¬ 
ty for the glorification of the Giver of all Good and of all Mercy, of 
His grace and His bounty. Convinced of the wonderful glories of 
the Creator, the human being yearns for more of His mercy. Most 
of all, he requests guidance to the straight path. For this, his only 
means is obedience; it is not blind obedience, but obedience with 
vision that transcends the physical limitations of human nature. 

With praise and supplication, the believer achieves a deep sense of 
satisfaction, derived from the fact that the Bestower of Fife and 
Death is so near that he can be in His presence any time of day or 
night. In this, prayers are a normal vital act by which the little is¬ 
land of the human personality suddenly discovers its situation in a 
larger whole of life. This may explain the Prophetic address to 
Bilal, when the Prophet directed him to call for prayers ai a time of 
distress. "Let us now have comfort in prayers’ 1 . It was also this 
deep sense of relief that made the Prophet at times stay so long in 
one bowing or a single prostration that some of his followers sus¬ 
pected that the Prophet might have forgotten that he was praying. It 
was also this realization of ones nearness to 3 Allah through 
prayers thai minor discomforts in prayers were actually a source of 
pleasure. Authentic traditions report that the Prophet used to pray 
so often (in) winter nights that his feet became swollen. Asked why 
he exerted himself so tirelessly iri prayers, he answered: Should I 
not be a thankful servant?" 

Again, this pleasure, derived from prayers and the easy access to 
His Presence, illustrate a unique characteristic of Muslim worship. 
It is the fact that 'each human being is his own priest". The only 



time taken to prepare oneself for this comforting journey is usually 
the time for the performance of ablution. 

3. The heart of prayers is humility. The Quran says: 'Prosperous 
indeed are the believers who are submissive in their prayers”. Like 
every devotional act, prayers have their ceremonies starting with 
ablution, but these ceremonies do not form the basic experience in 
praying What really counts is the devotional state of the worship¬ 
per, "Their flesh and their blood Feach not Allah, but the devotion 
from you reaches Him". 

On the authority of Muulh [bn Jabat, it is reported that the Prophet 
said: "It is not one sixth nor one tenth of a man's devotion which is 
acceptable to Allah, but only such portion thereof as he offers 
with understanding and true devotional spirit”. 

Praise and supplication can only be offered to the Creator with a 
deep sense of humility. It is humility that is engendered by the in¬ 
sistence of "Islam on the clear line of demarcation between what is 
human and what is Divine. One of the practices of the early Mus¬ 
lims to achieve this, was to concentrate fully on recitations from 
the Qu ran in prayers. That may be one of the reasons why they re¬ 
cited so much of (he Qu ran while praying. Some of them did ac- 
tally recite hundreds of verses in one rak'ah. 

4, However paradoxical it might appear, from this sense of humility is 
derived a feeling of human dignity. This seems to be a common 
feature in all religions, and it appears to be the only significant ex¬ 
planation of the spirit of martyrdom in the history of religions. At a 
time when life and death are equated, it is easy to choose life in 
death. With humility, there is a real sense of freedom from fear of 
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anything and everything save " Allah's onger T and it is this freedom 
from fear that is basic to any real sense of human dignity. This is 
moral freedom, 

5. The physical movements in prayers are also important. With the 
sense of humility implied by making some of the noblest parts of 
the human body touch (he ground, these movements are also di¬ 
rected to a single spot, which is central to Muslim worship as a 
whole. All worshippers face the "qiblah" of prayer in Makkah and 
this, by itself, is a unifying factor in a religion whose two basic pil¬ 
lars are Oneness and unity: Oneness of Allah, and the unity of 
both Prophethood and of the human race as a whole. 

6. There is perhaps nothing more indicative of the sense of equality 
that Islam insists on Ehun the sight of a Muslim congregation at 
prayers. Discrimination, racial and social, does not exist and no 
agency has done this more effectively than the mosque. Distinc¬ 
tions of race and nationality exist in "Islam only for purposes of 
identification, but they do not lead to discrimination. The institu¬ 
tion of prayers had been, from its very beginning, one of the means 
of welding all the different tribal and social sections of the Minli¬ 
ne se community together. The Mu ath thin, who called for prayers 
was Bilal, the Abyssinian. This sense of equality in the face of 
Allah is the proper mechanism for engendering a social conscious¬ 
ness that takes its strength from human brotherhood, and brother¬ 
hood paves the way for real love. 

7. From the Fatima which is to be recited in every rakah of prayers the 
following concepts are worthy of note: 
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1. The universe is a very complex system. 

2. Man is not the center of the universe. 

3. This life is one stage in man's journey to eternity. 

4. Nobody and nothing beside Allah is worthy of worship. 

5 Nobody and nothing beside "Allah can give ns real help 

6. There is only one straight Path, that of the believers, all other 
paths lead nowhere. 

7. The straight Path is that of a long line of Prophets and Messen¬ 
gers. 

8. Disobedience dos not lead to the straight Path. 

9. Mythology cannot he a substitute for true religion. 

10. Other religions deviate from the .straight Path. 

Ta shah hud: 

The bearing witness or "Tashahhud" also contains certain affirma¬ 
tions: 

1. 3 All ah is the source of good, and everything good goes to Him. 

2. Peace follows upon real belief. 

3. The unity of believers. 

4 The unity of Prophet hood from [bahim to Muhammad, 

5. The Oneness of Allah, Muhammad being His messenger,, 
bond nan and worshipper 

II* Fasting (Sawm) 

Another unique moral characteristic of Islam is the prescribed in- 
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stitution of Filing. Literally defined, fasting means to ahslain “com¬ 
pletely" from foods, drinks, intimate intercourses and smoking, before 
the break of dawn till sunset, during the entire month of Ramadan, the 
ninth month of Muslim year, But if we restrict the meaning of Fasting 
to this literal sense, we would be mistaken. 

When IsliVrn introduced this matchless instiution, it planted an ev¬ 
ergrowing tree of infinite virtue and invaluable products. Here is an 
explanation of the meaning of Fasting: 

I. It teaches man the principle of sincere Love, because when he ob¬ 
serves Fasting, he does it out of deep love for "Allah. 

2r It equips marl with a creative sense of Hope and an optimistic out¬ 
look on life, because when he fasts, he is hoping to please Him and 
is seeking His Grace. 

3. It rmbues man with a genuine virtue of effective Devotion, honest 
Dedication', because he who fasts does so for All&h and only for 
His sake alone. 

4. It cultivates in man a vigilant and sound Conscience, because in 
fasting especially, there is no mundane authority to check mans 
behavior or compel him to observe Fasting. 

5. It indoctrinates man in Patience and Unselfishness because when he 
fasts he feels the pains of deprivation but endures patiently. Truly 
this deprivation may be only temporary, yet there is no doubt that 
the experience makes him realize the severe effects of such pains 
on others, who might be deprived of essential commodities for 
days or weeks or pro hob I y months together. 
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Now, someone may be tempted to raise the objection: if this is the 
case with the institution of Fasting, and if this is the picture of Islam 
in this respect, why are the Muslims not living in a Utopia? To such 
an objection we can only say that the Muslims have lived in and eiv 
joyed a Utopia in a certain 'epoch of their history. The realization of 
that Utopia was a phenomenon of a unique achievement in the history 
of mankind. We say unique, because no religion or social system oth¬ 
er than Islam has ever been able to realize its ideals in reality. The 
Utopia of other religions and social systems has always remained in 
the category of theories or wishful thinking, sometimes clear, some¬ 
times vague, sometimes near, most of the time far away. But the Uto¬ 
pia of Islam was realized and put into practice. In a human and prac¬ 
tical sense, this means that the Utopia of Islam can be re-established 
once again right here on this earth, and that it is raised on solid foun¬ 
dations and practicable principles. 

III. Poor-Dues (Zakah) 

Another exceptionally remarkable institution and major pillar of 
Islam is the Zakah To the Qur anic word , Zakah and the meaning it 
conveys, there is no equivalent in any other language as far as we 
know. It is not just a form of charity or tax or tithe. Nor is it sirnplv an 
expression of kindness; it is all of these combined and much more, li 
is not merely a deduction of a certain percentage from one's property, 
but an abundant enrichment and moral investment. It is not simply a 
voluntary contribution to someone or some cause, nor a government 
tax that a shrewd clever person can get away from. Rather, it is a duty 
enjoined by ^Allnh and undertaken by Muslims in the interest of 
society as a whole. The Qur anic word Zakah not only includes 
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charity, tithe, kindness, official tax, voluntary contributions; but it also 
combines with all these as well moral motives. That is why there can 
he no equivalent to the word Zakah, since it may mean purity and 
evasion from sin. 

1. Zakah purifies the property of the people and clears it from the 
shares which do not belong to it any more, the shares which must 
be distributed among the due beneficiaries. When Zakah is pay¬ 
able, a certain percentage of the wealth should be distributed im¬ 
mediately in the right manner, because the owner no longer has 
moral or legal possession of that percentage If he fails to do so, lie 
is obviously retaining something which does not belong to him. 
This is corruption and plain usurpation, moral legal and commer¬ 
cial. It means that the unlawfully retained percentage makes the 
whole lot impure anti endangered. But. on the other hand, if the 
poor’s dividends are distributed among due beneficiaries, the re¬ 
maining portions of the lot will be pure. 

It should liIso be remembered that the rate of 2.5^ is only a mini¬ 
mum, In times of emergency or arising needs, there is no rate limit; 
the more one gives, the better it is for all concerned. The distribu¬ 
tion of Zakah serves all purposes for which numerous Fund raising 
campaigns are launched. The Zakah fund substitutes for all the oth¬ 
er funds It is authentically reported that there were times in the 
history of live Muslim administration when there was no person eli¬ 
gible to receive Zakah: every subject. Muslim. Christian, and Jew- 
oTthe vast Muslim empire, had enough to satisfy his needs, and the 
rulers had to deposit the Zakah collections in the public Treasury. 
This shows that when the Zakah law is enacted properly, it anini- 





mb.es the needs of the citizens and enriches the Public Treasury to 
such an extent that there may be no needy or poor, and that enor- 
mous amounts of surplus are available, 

A disabled or an invalid poor Muslim is preferable to one who is 
able and capable of making some earnings. The contributor should use 
his best judgment in finding the most deserving beneficiaries. 

The contributor should not seek pride or fame by carrying out this 
duty. He should make it as covert as possible so that he may not be 
victimized by hypocrisy or passion for vanity which nullifies all good 
deeds. However, if the disclosure of his name or the announcement of 
his contribution is likely to encourage others and stimulate them, it is 
all right to do so, 

IV. .JIHAD 
- What is Jihad? 

With the first Revelation, came a short period of distress in the 
Prophet’s life. Although he was comforted by his wife Khadljah, and 
by her cousin Wuraqa tbn Nawfal, he barely realized at the time the 
huge responsibility he had been entrusted with. For a humble orphan 
to guide the whole world, this seemed unthinkable at First, So "the 
very thought of being chosen out of all mankind, alone, with such a 
Message, appalled him at first, Recognition of the Divine nature of the 
Call he had received, involved a change in his whole mental outlook 
sufficiently disturbing to a sensitive and an honest mind, and also the 
forsaking of his quiet, honoured way of life”. 

The change was not merely mental; it was also physical; for with¬ 
out that physical change, he would not stand the weight of Revelation 



upon him, to the extent that perspiration often dropped from his face 
even on the coldest of winter nights after the Angel had left him. 
Without that physical change, the ascent to Heaven would have been 
impossible. 

It took thirteen years for this state of mind to change the humble 
orphan to the Divinely inspired leader of the world. The peaceful Call 
for Allah had to defend itself, after the establishment of the state in 
"Al-Madmah. 

In one of the late Madinah suras, the permission to defend the state 
was given: 
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"Those who have been I ought are permitted (to fight), and ^Allah 
has determined to give them victory. Those who have been unjustly 
driven from their homes, only because they said: Our Lord is "Allah; 
for had it not been for Allah's repelling some men by means of oth¬ 
ers, monasteries and churches and synagogues and mosques, wherein 
the name of " Allah is often mentioned, would indeed have been 
pulled down. Indeed Allah does give victory to those who seek victo¬ 
ry for Him, Surely Allah is indeed Ever- Powerful. Ever-Mighty". 
(Pilgrimage -39-40). 

Herein are given the rules for self -defence, which is legitimate 
only for fighting against injustice and corru p(i on. The Muslims had 
been gravely wronged in Makkah. They had been persecuted and 
forced out of their homes by the corrupt pagans. They left their homes 
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for Al-Madtnah; and here their old enemy was coming from Makkah 
to fight them. The Muslims then are promised victory since they have 
adopted ^Islam and have submitted to the fact the their Lord is Allah, 
They also want victory in the name of Alt§h. Verse 41 that follows 
set tire conditions for the justification of that victory: "putting up 
prayers, giving the zakah, and enjoining the moral and forbidding the 
immoral". Without this right for self-defence, the whole history of hu¬ 
manity would have changed. Monasteries, churches, synagogues and 
mosques would have been destroyed, and corruption would have held 
dominion over all. The three revealed religions, Judaism, Christianity 
and ^Islam would have disappeared from the surface of the earth. 

This is the meaning and significance of Jihad in Islam. From its 
basic meaning denoting a Muslim's duty to purify his own individual 
intentions and acts, the word "Jihad'' should include defence against 
corruption and injustice anywhere on earth. It involves the preserva¬ 
tion of the right of freedom of worship for all believers of revealed re¬ 
ligions, tolerance for Christians and Jews, and the inalienable right of 
religious co-existence. 

V. Pilgrimage (Ha.jj) 

The final pillar and one of the finest institutions of Islam is the 
Hull or pilgrimage to Makkah. The performance of the Hap is obliga¬ 
tory, at least once in a lifetime* upon every Muslim, male or female, 
who is mentally, financially and physically fit. The Muslim who is of 
responsible age, in fairly good health, and is financially capable and 
secure must make the Hajj at least once in his or her lifetime. Finan¬ 
cial security here means that he should have enough to cover his own 
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expenses and those of his dependents, and to pay his debts, if he is in 
debt. 

The course of Hajj is another unique characteristic of" Islam. It is 
enjoined by J Allah to serve many purposes, among which are the fol¬ 
lowing: 

L It is the largest annual convention of Faith where Muslims meet to 
know one another, study lheir common affairs and promote their 
general welfare. It is also the greatest regular conference of peace 
known in the history of mankind. In the course of Hajj, peace is the 
dominant theme; peace with 'Allah and one's self, peace with one 
another and with animals, peace with birds and even with insects. 
To disturb the peace of anyone or any creature in any shape or 
form is strictly prohibited. 

2. it is a wholesome demonstration of the universality of Islam and 
the brotherhood and equality of the Muslims. From all walks of 
life, from alt trades and classes, and from every' comer of the 
globe, the Muslims assemble at Makkah in response to the call of 

Allah. They dress in the same simple way, observe the same regu¬ 
lations, utter the same supplications at the same time in the same 
way, for the same end. There is no royalty, but loyalty of all to 
Allah. There is no aristocracy, bill humility and devotion. 

3. it is to confirm the commitment of the Muslims to "Allah and I heir 
readiness to forsake the material interests in His service 

4. It is to acquaint the pilgrims with the religious and historical envi¬ 
ronment of the Prophet Muhammad, so that they may derive warm 
devotion to their Faith. 


70 



5 , it is to commemorate the Divine rituals observed by Abraham and 
Ishmael ^flbrahmn and Tsma L TI, who are known to have been the 
first pilgrims to the first Horne of Allah on earth, i ,e, t the Kabah 
at (Makkah). 

6. It is a reminder of the Grand Assembly on the Day of Judgment 
when people will stand equal before Allah waiting for their Final 
Destiny, and where no superiority of race or stock can be claimed. 
It is also a reminder of the fact that Makkah alone, in die whole e\- 

-*T 

isting world, was honoured by Allah in being the cener of mon¬ 
otheism since the time of “Ibrahim, and that it will continue to be 
the centre of Islam, the religion of pure monotheism, till the end 
of time. 

The FarewII Pilgrimage 
- The Sermon i 

The Prophet started to Makkah for his last Pilgrimage in the com¬ 
pany of 30,000 Muslims on the 25 th of Thilqa'dah. It took them ten 
days to reach Makkah. When he entered Makkah and saw the Home, 
lie raised his right hand and prayed: "O ^Allah, increase this Home in 
honour, magnificence, bounty, reverence and piety". He entered the 
Mosque and made the seven rounds of Al-Ka’bah, after which he 
prayed at the station of ^Ibrahim, Then, going out to As Safa, he went 
seven times between it and Al-Mnrwah; and those who were with him 
did the same. 

On the eighth day of the month of ThiI Hijjah, he rode to the valley 
of Mina and spent the night there. After daybreak, he rode on to " Ara- 
fah, about thirteen miles from Makkah; and it is at the base of (he 
Mount of Mercy that the Prophet stayed there the whole day. 
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Then the Prophet addressed the pilgrims, saying: ' AH praise and 
laudation are to Allah,,.. O men, listen to my words. I do not know 
whether 1 shall ever meet you in this place alter this year. Surely your 
blood and your property are inviolable until you meet your Lord, even 
as this day and this month are inviolable. You will meet your Lord, 
and He will ask you of your deeds. O people, have I faithfully deliv¬ 
ered to you my message? 

[A loud murmur of assent by the people is heard "“Allahumma 
na am (O Allah, Yes!) 11 Then the Prophet raised his forefinger and 
said, "O ^Aimh, Bear Witness! 1 ']. 

He who has a pledge (ifLd ), let him return it to him who entrusted 
him with it. Surely all usury is abolished, and you only have a right to 
your capitals, without your inflicting injustice on others, nor others in¬ 
flicting injustice on you. Allah has decreed. No usury. 1 And surely 
the usury of A1 L Abbas, son of c Abdil- Muualib is abolished, all of it, 
Surely all bloodshed in the pagan period is abolished; and surely the 
first blood is the blood of 'Amir son of Rabfah (the Prophet s neph¬ 
ew),,. 

O people, Satan has despaired of ever being worshipped in your 
land, but if he can be obeyed in anything short of worship, he will be 
satisfied with mailers you may despise and think of little account; so 
beware of him in your religion,,. Postponement of an inviolable month 
is only an excess of disbelief whereby those who disbelieve are led 
into error; they make it lawful (to fighl in it) one year and make it un¬ 
lawful another year lo make up the number of months made unlawful 
by Allah, and make unlawful what Allah has made lawful Surely 
time has completed its cycle and is now as it w as on the day that Allah 
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created the heavens and the earth. The number of months with Allah 
is twelve; four of them are inviolable, three consecutive and Rajah, 
which is between Jurouda and Sha ban. "O people have J faithfully de¬ 
livered to you my message?' The answer came from the listeners, 
M " Allahutnma, na'am" "O "Allah Yes!” Then the Prophet raised his 
finger and said, ”0 Allah, bear witness!" 

"Surely you have rights over your wives and they have rights over 
you, You have the right that they should nut defile your beds, and that 
they should not commit evident obscenity. If they do, ""Allah allows 
you to admonish them, and to forsake them in separate rooms, and to 
beat them but not with severity. If they refrain from these things, they 
have the right to provision and clothing with kindness. You are en¬ 
joined to treat women well, for surely they are helpless without you, 
unable to provide for themselves. Surely you have taken them as a 
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trust from "Allah, and their private parts have been made lawful to 
you hy the word of “Allah. O, people, be mindful of what 1 say for I 
have faithfully delivered my message to you. I have indeed left with 
you that which, if you hold fast to them, shall preserve you from all 
error, an evident Command, the Book of Allah, and the Sunnah of 
His Prophet. O people, hear my speech and understand it. You indeed 
know that every Muslim is a Muslims brother, and that Muslims are 
brothers. Thus it is not lawful for anybody to take from his brother ex¬ 
cept what he gives him willingly; so do not do injustice to yourselves. 
O "Allah, have l faithfully delivered the message?" 

Then these words were revealed; 
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". .Today the disbelievers have despaired of (prevailing) against 
your religion, so do not be apprehensi ve of them, and be apprehensive 
of Me, Today I have completed for you your religion and have per¬ 
fected My favour on you and it has been My pleasure (to choose) 
Islam for you as a religion. J^AhM^idah T', 
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Man and Eternity 


Conclusion 

1. Humanity has been an honored creation ever since the existence of 
'Adam in Eden; for indeed, the glorious Words of the Qur'an expli¬ 
citly state this fact, (And indeed We have already honored the 
seeds of Adam and carried them in land and sea, and provided 
them with the good things, and graced them over many of whom 
We created with a marked graciousness) " Al-^Isrtr, The Night 
Jouney- 7G 1 '. 

2. Before 'Adam, the jinn had been created, from whom Satan rose up 
defying the Command of Allah to prostrate for Adam as other 
creatures including the Angels, did. Since that time, Satan has been 
the most devilish emeny of the human race. 

3. The constant battle between Satan and ‘Adam’s progeny has been 
active on this earth. Through Satan’s perpetual insinuations, man, 
in spite of the original Divine blessings, has been drawn into acts 
of injustice, ingratitude, and disbelief. 

4. The long line of Messengers and Prophets have unshakably carried 
on the message of reclaiming humanity to the light Path. Eminent 
among these Messengers was Ibrahim (Abraham), to whom were 
bom Isma^il (Ishmael) and Ishaq (Isaac),,Then there came Mfisfi 
(Moses), c lsti (Jesus) and Muhammad (prayer and peace of 'Allah 
be upon them all). 

5. To be ready for Eternity in the Hereafter, every 1 religion has asked 
its believers to perform different rites, basic among which is 
prayer. Here "Islam insistently asks Muslims to perform prayers 
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and other rites to Allah alone. 

"”Y 

6. Every form of worship in “Tslarn has both aspects: individual and 
social. Even in prayer and fasting, with the acquistion of the sense 
of personal purification, there is also (lie social phase of purity of 
behavior and benignency towards others. The rite of poor-dues has 
its manifest social effect in supplying the poor and needy with a 
minimum standard of living; and forbidding usury, has to go hand 
in hand with the giving of poor - duse. 

7. In Jihad, international relations are seen as the highest objective, by 
defending the weak and attending to preserve peace through self- 
defence, During the performance of Pilgrimage millions of 
Muslims hurry to Makkah at the end of the Muslim year to declare 
their adherence to the basic belief: the Oneness of “Allah. 

8. In Islam. Eternity is available in Eden, for the righteous who be¬ 
lieve in the Oneness or 'AUSh; and Eternity in Hell is mandatory 
upon these who lost their way in this world and did not sincerely 
adhere to righteousness as ordained by Allah But the end of such 
an Eternity is finally to be decided by the Word oT Allah. 

9. About the Hereafter, the Qur'an tells us, (So, for the ones who arc 
wretched, then they shall be in the Eire: therein they shall be for 
them groaning and sighig. Eternally therein "abiding" so long as 
the heavens and the earth "endure," except for whatsoever your 
Lord decides; surely your Lord is The Superb Performer of w hat¬ 
soever He wills. And as for the ones who anc made happy, then 
they shall be in the Garden of "Eden ri , eternally Iherem "abiding”, 
so long as the heavens and the earth "endure", except for whatever 
your Lord decides: a gift uninterrupted). "Hud-! 06-107-108 \ 

10. In the three Tracts offered, emphasis in "Moral Freedom" was on 
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The Oneness of 'Allah: in " Islam and World Peace ", the main 
theme was on Islam's insistence on the rite of Poor-Dues and the 
prohibition of usury. Here, in the preceding pages, the whole intent 
has been to show how "Islam guides to Eternity in Bliss through 
devotion to its basic rites, and warns against Eternity in Hell. Final¬ 
ly, even Eternity in the Hereafter will endure only for whatever 
"time" or "timelessness 11 our Lord 'Allah, decides. 
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About This Book 


The concept of man's existence in the universe has 
been variously represented in different religions, some 
of which deny death and Resurrection, while others 
disbelieve in the unseen worlds of devils and angels. 

The conception of these worlds, as presented in the 
liver- Glorious Qur an, is comprehensive as a whole, 
and is still more detailed when dealing with the history 
of mankind ever since Adam's creation in Eden* 

Adam's fall and repentance, and the history of his 
descendants, together with all the Messengers sent for 
their guidance to the Right Path: all of this has been 
most vividly and repeatedly told in a manner that is 
Divinely micnrrupted and incorruptible. 

It is made clear here that the Divine Will is beyond 
atl relations between the world of mail and the worlds 
of jinn and the spheres of the angels. The final Word is 
to Allah tor life and death in this world as well as 
after Resurrection. 


To Him alone is the Decision about the end of this 
world, and the Decision for the duration of Eternity in 
the Hereafter. 
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